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Chapter 3 

RACE 

Late nineteenth-century America was not the only stage upon 

which Negroes and East European Jews met as strangers. Over 5,000 

miles away another dramatic encounter was beginning which has since 

born tragic fruit in the double ann~alous position -- that of an 

embattled white minority within an embattled \·:hite minority -- hhich 
1 

South African Jewry occupies today. 

Before this second encounter began, the only dark-skinned 

Africans to leave an impression on the minds of the OstJuden were 

the Biblical Cushites -- often treated with respect in the Old 

Testament narrative itself, but upon whom the Talmud and Rashi 

heaped contempt. After 1880, ho\':ever, the vivid tales told by 

successful South African Jews revisiting their ancestral hoT-es (often 

on "wooing expeditions") supple:nented the seamless web of Jewish 

tradition as a source from which young, impressionable Jews later to 

emigrate to the United States could gain mixed impressions of the 
2 

"Negro chilracter" even before they had left Eastern Europe. 

Had Theodore Herzl and the leadership of the nascent Zionist 

move..11cnt hud their way, there would have been many rr.ore Jews than the 

some 50,000 who irr:nigrated to pre-World War I South Africa with vivid 
3 

recollections of the Dark Continent. For they wanted to carve out 

of East Africa a haven for a rnillion Jewish refugees; and only the 

threatened secession of their movement's Russian-Jewish rank-and

file -- for whcm Zionism's essence was surrrned up in the biblical 
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injunction: ''If I forget thee, 0 Jerusalem, may my right hand lose 

its cunning" -- prevented them from accepting a solicited British 

offer, which if implenented, would have opened up nightmarish vistas 

for Negro-Jewish conflict by making Kenya rather than Palestine the 
4 

modern Jewish homeland. 

In proposing the idea of an African Zion, Herzl and his "Western

oriented" colleagues were inspired by the fashionable imperialist 

ideas that formed the rationale for the.European dismemberment of 
5 

Africa. In rejecting it, the East European Zionists were demonstra-

ting that tliey shared with the less "liberated" OstJuden a loyalty to 

age-old Jewish traditions which dictated not only the intensity of 

their attachment to the Holy Land, but also the violence of their 
6 

recoil from the idea of the Dark Continent as a substitute for it. 

A dialectical interplay between these same traditions and New 

World conditions determined the stance that the Russian Jews -- and 

the Gennan-Jewish and Sephardic immigrants who preceded them to these 

shores -- were to take toward the llegroes they encountered in 

America. The preceding chapter dealt with slavery. This chapter, 

which focuses on race, attempts to show how Jewish thought and 

experience on the two subjects slowly converged. 

1. "Israel and Ethiopia": The Old Testament Encounter 

The Old Testament Jews' knowledge of dark-skinned Africans was 

limited to their contacts with the racially mixed populations 

inhabiting the semicircle of lands lying south of Egypt and west of 

the Horn which the Greeks knew as Ethiopia and the Hebrew Bible 
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(loosely following Egyptian usage) calls Cush. Ethiopian. of course, 

means "burnt-faced," while the etymology of Cush is just as finnly 
7 

rooted in a recognition of color difference. Both names suggest, 

in fact, that the Ancients would have been mystified by the distinc

tion between ~:est African 11true Negroes" and dark-skinned-but

nevertheless-Caucasoid "Eastern Hamites" drawn by modern systems of 

racial-linguistic classification which depict Ancient East Africa as 

basically a White Man's Preserve. Since none of the ancient peoples 

made such a distinction, it is unnessary for a discussion of the 
8 

evolution of their attitudes toward race to do so. 

The Greeks, who only began to gain reliable information about 

Ethiopia in the seventh century when they first entered Egypt as 

mercenaries, had earlier given their imaginations free reign in 

populating "the land of the rising and setting sun" with a -..;ondrous 

race of ebony-hued beings -- both more and less than human -- whose 
9 

chief distinction was that they dined twice yearly with the gcds. 

The Hebrew Bible, on the other hand, abounds in legends and lore 

attesting to contacts with Cush so ancient, extensive, and seemingly 

authentic that some ethnologists have gone so far as to postulate 

that Africa rather than ~cstern Asia was the cradle land of the 

language grouping and associated racial sub-stock from which the 
10 

Jewish people sprang. 

The most famous bit of ethnology in the Old Testament itself, 

the 11Table of r-:.1ticns11 in the tenth chapter of Genesis, lends 

credence to this hypothesis by crediting Ham's son Cush with four 
11 

Arabian tribes as offspring. Cush's Red Sea-spanning paternity 
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reflects not only the cultural and political ties which since time 

im.emorial have bound together the Sea's two shores but also South 

Arabia's historic role as a bridge between East Africa and Biblical 

Palestine. For both the caravan routes and the naval expeditions 

that carried apes, ivory, and African gold to the Mediterranean basin 

originated in the land called by the Romans "Arabia Felix" because of 
12 

the fabled weal th of its trading pri nci pa 1 i ti es. 

The other major corridor of influence connecting East Africa with 

the Holy Land is also revealed in the Table of Nations, paralleling 

its south-to-north enumeration of Cush's fraternal ties with 
13 

Mizraim (Egyµt}, Phut (Libya), and Canaan. Egypt was the corner-

stone of this connecting corridor. Ever since the third millenium, 

it had cultivated co~mercial relations with both Cush and Canaan, 

obtaining gold as well as other precious stuffs from the former and 
14 

timber and naval stores from the latter. Then, during the centur-

ies of the Israelite captivity, both lands were forcibly incorporated 
15 

within the Egyptian Ne,.,. Empire. 

Pharaonic inscription~ ~hich show Asiatics and Ethiopians 

serving under a corrrnon yoke dcmon~trate the enforced intimacy that 
16 

this involved. And so, too, do f·~oses' marriage to a Cushite woman, 

the Nubian-Egyptian na~e of his grandnephew Phineas, and the legend 
17 

of the "mixed ~ultitude" acco~panying the Israelites out of Egypt. 

More than a thousand years after the Exodus, classical historians -

who could think of no greater insult -- seized upon these legendary 

indications of the diverse racial origins of the Jewish people in 
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order to make the claim that black slaves (or, alternatively, leprous 
18 

Egyptians) constituted the core of Moses' following. Ironically. 

this same claim has been echoed -- though for very different 
19 

reasons -- by Negro ideologues intent on glorifying their race. 

That the makers of the Old Testament felt no compulsion to 

suppress or explain away these legendary race contacts tells much 

about their attitude toward Cush and its dark-skinned inhabitants. In 

Genesis Cush suffers from inclusion among the least favored third of 

mankind, the children of Ham, whom the outraged Noah damns to an 

inferior position in his Cursing of Canaan -- the vignette that was 

obviously meant to cast a shadow over the Table of Nations immediately 
20 

following it in the biblical narrative. Color consciousness, 

however, had nothing to do with Cush's placement in the Table, which 

was dictated by the facts of geography and politics binding Ethiopia 

to Egypt, the hated "house of bondage," rather than by considerations 
21 

of race. For skin color just was not salient to the kind of ethno-

centric intolerance pervading the Old Testament -- the chief victims 

of which, such as the Canaanites and Samaritans, were racially 
22 

indistinguishable from the Jews. 

The Hebrew Bible, in fact, knows very little of the later Jewish 

lore associating darkness of hue with sin, slavery, and savagery. It 

docs, however, display certain diffuse anxieties about blackness. 

In the Psalms, for instance, Ham is identified through a play on 

words with Ker.ii, meaning black, which is another name for the hated 

Egypt; this identification may have encouraged rabbinic speculation 
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23 
linking Noah's curse with the origins of color difference. The 

words of the Shepherdess in the Song of Songs -- who protests 

that she is "black but beautiful," attributing her dark features to 

peasant sunburntness -- set up an unflattering opposition between the 
24 

two attributes. And though Jeremiah owed his life to the inter-

vention of a Cushite court official in the service of King Zedekiah 

who protected him fro~ the wrath of Judah's nobles, he nevertheless, 

asked a famous rhetorical question that hardly reflects favorably on 

the color of his savior's countrymen: "Can the Ethiopian change his 
25 

skin or the leopard his spots?" 

But these unfavorable allusions are counterbalanced by others -

that find no echo in rabbinic literature -- in which the Cushitcs are 

praised for their military prowess and even for their physical 

co~eliness. Isaiah, for example, despite his opposition to a 

military alliance with Cush, was especially taken by the valor and 

striking appearance of the 11tall and sleek" nilotic tlegroes and 

Nilo-Hamites who fought in its legions: 

Ah! Land of the buzzing wings, 
Which lies beyond the rivers of Ethiopia, 
That sends ambassadors by sea, 
In papyrus vessels on the face of the waters: 
To a nation tall and sleek, 
To a nation dreaded near and far, 
To a nation strong and triumphant.26 

Moreover, Cush also bulks large in the universal eschatology 
27 

of the prophets. Amos' inspired query -- "Are ye not like the 

children of the Ethiopians unto me?" -- opened up vast new horizons 

for prophetic thought. Though the context ~akes clear that the 

prime purpose of this co~parison was to deflate the pretensions of 
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the Israelites by invoking the name of a far-distant people, 1t 

nevertheless fathered a tradition making the Ethiopian motif central 

to Old Testament oracles voicing conversionist hopes. The Psalmist's 

affinnation that "Ethiopia sha 11 soon stretch out her hands unto 
28 

God" is the most famous statement of this theme. The prophets, 

however, were its chief articulators. Indeed, by Deutero-Isaiah's 

time, the tradition granting Ethiopia primacy of place in prophetic 

oracles predicting the conversion of the nations was so deeply rooted 

that even the experience of the Babylonian Captivity -- which made 

"far-distant Ethiopia" much more remote to the Jews than it had ever 

been before -- was not enough to cause the great exilic prophet to 
29 

depart from it. 

What this prominence rightly suggests is that Cush, despite its 

location on the southern periphery of the biblical world, was not 

at all isolated from the main currents of ancient history. The 

establishment of the first Ethiopian state, with its capital located 

near the Nile's fourth cataract at Napata, coincided roughly with 
30 

the founding of the Israelite monarchy. For several centuries, the 

Napatan kingdom continued under Egyptian tutelage, providing levies 

for the Pharaonic annies ~nich twice invaded Palestine in the 
31 

century after Solomon's death. But when Israel and Egypt were at 

peace -- as they were during David's reign and much of Solomon's -

Ethiopians also entered the service of Jewish kings, inaugurating the 

tradition that accounts for the presence of a Cushite ''minister of 
32 

state" at Zedekiah~s court as late as 400 years later. 
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The eighth century ended Ethiopian vassalage to Egypt, The 

Napatan monarchs turned the tables on their former ~verlords by 

conquering tha Land of the Two Kingdoms itself and ruling it as 
33 

the Twenty-fifth or "Nubian11 Dynasty (751-671). Interrt upon 

restoring Egypt's past imperial glories, they made Palestine a battle

ground over which Ethiopian and Assyrian armies struggled for world 
34 

supremacy. The kings of Israel and Judah, who were forced to 
35 

choose sides, gravitated toward Egypt-Ethiopia. Both they and 

their Napatan overlords suffered the consequences of the A~yrian 

triumphs that, over the course of three quarters of a century, 

destroyed Israel, humbled Judah, and reduced Egypt as well, forcing 

Tanwetamani, its last Cushite king, to retire far up the Nile to his 
36 

ancestral hoi.1e. 

There followf>Cf nearly a century of border warfare between the 

Ethiopians and the succeeding Saite Dynasty, which had risen to 
37 

power in Egypt as the vassal of a declining Assyria. Among the 

foreign troops that constituted the core of the Saite armies were 

mercenaries supplied by Judah's kings -- first in return for horses, 

and later as part of the tribute they paid in order to maintain an 
38 

anti-Babylonian alliance. Not only was a heavily Jewish garrison 

established at Elephantine on the Ethiopian frontier; but Jewish 

troops seem to have served in the Egypticn punitive expedition which 

invaded Cush in 590, sacking Napata and forcing its rulers to shift 
39 

their capital further south to Meroe. The veiled allusions in the 

Old Testament to the existence of Jewish co:11munities "beyond the 

rivers of Cush" were probably inspired by the exploits of these 
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40 
Jewish invaders. 

Initially, the Saite victories increased the flow into Egypt of 

dark-skinned slaves -- for whom the Greek mercenaries, and perhaps 
41 

also their Jewish counterparts, developed a great contempt. Their 

long-tenn impact, however, disrupted the traditionally close colTITler

cial and political ties of Ethiopia with Egypt and the rest of the 
42 

Near East. After repelling a subsequent invasion launched in 525 

by Carnbyscs the Persian, Me roe's rulers reoriented their empire

building activities toward the South. This stimulated the cultural 

development of the East African interior; but it doomed Cush to centur

ies of stagnant isolation from the Near Eastern foci of civilized 
43 

advance. The first of Ethiopia's cyclical ,-lithdrawals from the 

mainstream of Western history had begun. It was not to end until 

the opening century of the Christian era -- \':hen Semitic invaders 

from across the Red Se:a founded the outward-looking Ethiopian trading 
44 

empire of Axum. 

The beginnings of Cush's isolation co·incided in Jewish history 

with the wrenching impact of the Babylonian Captivity. Refugees from 

fallen Jerusalem at first S\o.'Clled the numbers of Jews residing in 

Egypt -- and perhaps also in Ethiopia. Ultimately, however, these 

far-flung Jc,'l'ish co;.Tiunitics shrivelled up because of the radical 

eastward shift of the vital focus of Jewish concern that the sojourn 
45 

in Babylon eventually brought about. Nor did the landlocked and 

cor.mercially backward post-cxi1ic Jewish state restore Palestine's 

previously close relations with the hfrican shore of the Red Sea. 

Even indirect contacts \-✓ere slow to redevelop, failing to do so to 
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46 
any considerable extent until the Hellenistic period. 

CXlring the last few centuries of the pre-Christian era, however, 

Jewish communities which could serve as indirect links and conduits 
47 

of infonnation took root in both Alexandrian Egypt and South Arabia. 

The Jewish merchant c00111unity of Alexandria profited from the 

Ptolemaic restoration of traditional Egyptian ties with East Africa. 

The Arabian Jews, on the other hand, were pioneers rather than 

passive beneficiaries of ttnEast African trade. For they established 

trading communities in the Ye~en of such vigor that their religious 

as well as economic influence radiated across the Red Sea, winning 

the Falashas -- the so-called "Black Jews of Ethiopia" -- to the 
48 

faith. 

But renewed contilct ,-tith the cul tura 1 ly-decayed Cushite kingdom 

did not bring with it a renewal of respect. Almost nothing remains 

to indicate the attitude of the Yemenite Jews toward the Ethiopians, 

some of whan adopttd their faith. It should be sufficient to note, 

however, that their impact on Ethiopia was one facet of a large-scale 

Semitic invasion which promoted, not a high regard for the native 
49 

East African population, but just the reverse. The Jews of 

llel lenistic Alexandria actually erected monuments to their conte.,-;pt. 

Among these is the Third Sibylline, one of the Apocraphyl Cooks of 

the Old Testar.1ent, which identifies Ethiopia with the noxious abode 

of Gog and Magog -- the Messiah's arch-foes -- and consigns "the 
50 

Moors, Ethiopians, and nations of barbarous speech" to perdition. 

This denigrating perspective was certainly not the exclusive 

possession of the Hellenistic Jews. Gradually forgetting its 
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antique glories, the classical world came to view the native Ethiopian 

state as a benighted kingdom notable only for the ivory and slaves 
51 

that could be obtained from it. The Hellenizing Jews' anti-

Ethiopian animus, however, seems to have been given a special cJge by 

their desire to vindicate before the Greeks and Romans what the 

greatest of their apologists called "the extreme antiquity of our 
52 

race [and] the purity of the original stock." Very probably, this 

motivation led Josephus and his predecessors to manufacture for 

their histories accounts of Moses' exploits as an Egyptian general 

in Ethiopia -- acccunts t-1hich discount his Cushite marriage as a 
53 

military strategem. 

The Talmudic Sages rejected virtually the whole corpus of 

Hellenistic-Jewish literature. But.despite this wholesale rejection, 

the legends explaining away Moses' Cushite match found their way into 
54 

the rabbinic tradition. For race prejudice proved to be one of the 
55 

few elements in Hellenisn that the rabbis were willing to assimilate. 

2. Race Attitudes and Contacts in the Talmud 

The opening centuries of the Christian era constituted an 

interregnum in the nutive African record of historical achievement 

separating Cush's era of ancient proninence from the medieval 

accomplishments of the great Negro states of the Sudan. These same 

centuries formed the seedbed of rabbinic Judaism. And this fateful 

coincidence goes far toward explaining why they also fanned such 

fertile soil for the growth of Jewish lore demeaning the Negro. 

The most famous of these anti-N~gro legends cluster about Harn 
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and Noah's Cursing of Canaan. In the Genesis narrative, Shem and 

Japheth avert their eyes and cover their drunken father's nakedness, 

while Ham looks shamelessly and indecently on; to reward his two 

modest and respectful offspring and punish the culprit, Noah curses 
56 

Ham's son Canaan to be "a slave of slaves" unto Shem and Japheth. 

The clear purpose of this edifying tale was to justify the Israelite 

conquest of Canaan by attributing it to the Canaanite's moral 

enervation and sexual depravity -- the qualities which were fore

shadowed, so to speak, in the character of Ham, their eponym's 
57 

sire. According to Wellhausen and others, the seeming moral 

ambiguity that results from Canaan's being cursed for Ham's sin was 

introduced when a Yahweistic redactor revised an earlier version of 

the tale -- in which Ham played no part and Shem, Japheth, and 

Canaan were in trinity of brothers involved -- in order to reconcile 

it with the genealogies that follow in the Table of Nations. But 

the moral ambiguity disappears -- and this explanation, which is 

dubious on other grounds, becomes gratuitous as well -- if one 

interprets Noah's Curse, not as a magical statement of a predestined 

outcome, but merely as a "righteous" prediction that no good is 

likely to come from or to befall the children of such an unsavory 
56 

father as Ham. 

Be this as it may, there is no denying that the Babylonian 

Talmud was the first source to read a Negrophobic content into the 

episode by stressing Canaan's fraternal connection with Cush. Two 

third-century Sages -- who may have been familiar with Oriental and 

Greek myths in which rebellious sons castrate and supplant their 
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sires -- seized upon certain hints in the biblical passage itself 

in order to convict Ham of a much worse offense than merely "looking 

wfth unclean intent 11 on his father. Rab maintained that he had 

unmanned Noah, while Samuel claimed that he had buggered him as 
59 

wel 1. 

But neither comparative mythology nor the structure of the 

Biblical Hebrew provided any precedent for the changes which they 

made in the nature of the rebellious son's punishment. For the 

talmudic glosses of the episode added the stigma of blackness to the 

fate of enslavement that Noah predicted for Ham's progeny. Actually, 

there are two variant explanations of why Ham's children -- and Ham 

himself -- were turned black. One legend relates that for having 

violated the Decree of Continence imposed by God on the Ark's 

passengers, Ham was "smitten in his skin": 

Just as when a man has the audacity to coin the king's 
currency in the king's own palace, his face is blackened 
as a punishment and his issue declared counterfeit.60 

The more important version of the myth, however, ingeniously 

ties in tte origins of blackness -- and of other, real ar.d imagined 

Negroid traits -.- with Noah's Curse itself. According to it, Ham 

is told by his outraged father that, because you have abused me in 

the darkness of the night, your children shall be born black and 

ugly; because you have twisted your head to cause me ernbarrassrr:ent, 

they shall have kinky hair ar.d red eyes; because your lips jest(\(j 

at my expense, theirs shall swell; and because you neglected my 

nakedness, they shall go naked with their shamefully elongated male 
. 61 

members exposed for all to see. 
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This denigration of the Negro was the obverse of the Talmud's 

exaltation of the myth of Hebraic descent -· a myth which, as J·acob 

B. Agus notes, even tawny converts to Judaism felt constrained to 

embrace: 

The Falashas of Ethiopia, the Bene Israel of India, the 
Berbers of North Africa, the Jewish Arab tribes, all these 
groups believed themselves to be descended from some 
authentic, ethnically "pure" Jewish tribe. Even the 
Khazars who were converted to Judaism in the light of history, 
regarded themselves as somehow of the 11seed11 and the 11blood11 

of ancient Israel. They belonged at least in part to the 
tribe of "Simeon" or the "half-tribe Menasseh." The conversion 
of individual Gentiles was attributed in the Talmud to the 
fact that their "outer soul" (mazal) was at Sinai. In 
Qabba 1 nh, it was assumed that Abraham and Sarah contin11e to 
exist in so1ne heavenly form and that out of their celestial 
union, the souls of converts \':ere generated, so po\'1erful was the 
dogmatic belief that all Jews are of Abraham's "seed. 1162 

Both the Negrophobic myth and its Hebraic opposite number were 

given their definitive form during the traumatic first centuries of 

permanent minority existence in exile -- when rabbinic anxieties 

about the threat posed to Jewish survival by the ene~y without were 

at a peak. The Pharisees' open-armed acceptance of converts, though 

never repudiated outright, was replaced by a suspicious reserve which 

received its bluntest formulation in the talmudic dictum, "lfo do not 

believe a proselyte until seven generations [have passed], so that the 
63 

waters should not return to their source." This new attitude 

amounted to a partial reversion to the pre-Pharisaic c~phasis on 

ethnic-racial purity. 64 But ,.,,hile Ezra'!, intolerance had many 

targets, the "seed of Cush11 Here not prominent among them. This is 
€5 

to say that the use of the Negro as foil ,1as rabbinic invention. 

There arc occasional passages in the rabbinic literature which 
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resonate with sweeping conversionist hopes rminiscent of the 

biblical prophets. Uhat is chiefly remarkable, however, is that in 

its whole vast corpus, there is only one passage -- a medieval 

midrash on Isaiah predicting that "in the days to come" the Negro 

and the German wi 11 walk 11ann and ann" -- that echoes with any 

conviction the Old Testament's "Ethiopian motif. 11 For the rabbis 

who so freely embroidered on Old Testament legends that reflected 

unfavorably on Cush -- reacted with a mixture of incredulity and 

embarrassment to the more favorable references. In this respect, 

the strategies which they used to discount biblical episodes treating 

individual Cushites with sympathy and respect are just as revealing 
66 

as their Negrophobic glosses on the Ham myth. 

The chief victims of these strategies were Moses' Cushite wife 

and Jeremiah's Ethiopian savior. The Pentateuch -- which implicitly ---
criticizes his marriage to Zipporah, a princess of the idolatrous 

Midianites -- seer.is to defend Moses' Cushite match. For not only 

does the twelfth chapter of Numbers relate that Moses took a wife 

from among the Cushites but it also states that God severely rebuked 

Miriam and Aaron for "speaking against" him in the matter of this 
67 

marriage. Not one rabbinic source, however, accepted this inter-

pretati on; and the only disagreer.ient among the:n was over how best to 
68 

explain away the plain meaning of the biblical text. 

The Targum Yerushalmi was the first of these sources to use 

the Hellenistic-Jewish account of Moses' Ethiopian marriagc-of

neccssity in order to transfonn the Pentateuchal episode from "a 

plea for racial tolerance" into a brief against it. Zipporah, 
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this Aramaic paraphrase of the Old Testament explains, "was of a 

comely fonn and beautiful countenance, and more abundant in good 

works than all the women of her age"; her Cushite rival, on the other 

hand, was an ugly creature "of a flesh different from every other" -

from whom Moses separated at the first opportunity. In its rendering 

of Numbers, Miriam and Aaron are rebuked -- not for "speaking 
69 

against" the marriage -- but for opposing the subsequent divorce! 

The Talmud itself evolved a very different strategy for 

disposing of this unwanted mate. The Sages adopted a remarkable 

convention that relegated her and all other notable Ethiopians in 

the Bible to the status of invisible men. For whenever the Old 

Testament calls such an individual a Cushite, they interpreted the 

meaning of the word antiphrastically -- which means that the person 

in question ceased tc be 11black11 and became '\.1hite." Th:.is the 

''Cushite woman" whom Moses married was actually not an Ethiopian; 

she was really none other than Zipporah, his first wife. The Book 

of Nur.:bers designates her as a member of that "black" nation only 

because her beauty and goodness made her radically different from 

all other women in the same way which the Ethiopian's skin color 

sets him apart from all other men; indeed, the fault of Aaron and 

Miriam lay in attempting to besmirch the character of one so unimpeach-
70 

ably ''\,;hite." 

In the Talmud, the same logic also disposes of the Cus.'hite 

"minister of state" ":ho figures so pror:iinently in Jeremiah. The 

Sages actually nicknamed "Ebcd-rnelcch the Ethiopian" the "white 

raven" in order to enphasizc that the "true'' meaning of his national 
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designation had nothing to do with skin color, but was made solely 

to distinguish him from the other, truly "black" -- i.e., 
71 

malevolent -- menbers of Zedekiah's court. Rashi's commentary 

later stressed the aesthetic rather than moral dimension of the 

antithesis by explaining that to call a courtier 11a Cushite" was to 

complenent him as "a handsome man." What this usage reflects, of 

course, is just the opposite of a high regard for "African beauty." 

In fact, a superstition grew up paralleling it which advised the 

parents of a handsome and gifted son to nickname him "Moor" because 

so doing would convince the literal-minded devil that the child was 
72 

really not worth plaguing. 

Though the conditions of Jewish existence which prevailed 

during the formative era of rabbinic Judaism may have made the Sages 

especially receptive to such beliefs, Negrophobia was hardly a 

talmudic monopoly. For classical science developed pronounced anti

Negro tendencies during the same centuries they took root in Jewish 

myth. Diodorus of Sicily, Strabo, Pliny, and Claudius Ptolemy had 

all assiduously collected ethnographic lore before Galen's time; 

much of this, however, was of a highly fanciful character -

including catalogues of monstrous races and hybrid creatures that 

demonstrated their compilers' continuing bondage to mythopoeic 
73 

patterns of thought. 

Hence it fell to the celebrated second-century physician to 

make the first attempt at a systematic and natural is tic, racial 

classification -- a classification hnich did all the more damage to 

the reputation of the darker races because of its scientific 
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trappings. According to Galen, the Greeks, Romans, and certain other 

Mediterranean peoples possessed "the ideal bodily constitution." 

But though he viewed "the whiteness of the Kelts" as well as the 

blackness of the Africans as climate-induced deviations from this 
74 

ideal, he reserved most of his scorn for the latter. In all hot 

countries, Galen concluded, men suffer from an excess of overheated 

"black bile 11 that causes them to grow up "dry, slender, and as it were 

skeletonized 11 
-~ and which also accounts for their tendency toward 

intellectual and emotional instability. The Uegro, however, suffers 

from this debilitating syndrome in its most extreme fonn. To it are 

attributable his crinkly hair, meagre growth of beard, large nostrils, 

and thick lips, as well as his frivolous disposition, hypersexuality, 

and lack of cultural attainments. For, as th-is catalogue makes 

clear, the Roman physician and the Jewish rabbins shared an aversion 

to black humanity transcending the differences between the mediums 
75 

of science and myth in which they chose to express it. 

The simultaneous emergence of such views in these diverse 

quarters probably reflected the impact of the activities of slave 

traders 'l'ihO made Ptolemaic and then Roman Egypt a base of operations 

for both overland and lilaritime expeditions that returned from East 

Africa with unprecedented numbers of dark-skinned slaves. Ar.mng 

these were the Ethiopian slave?.;i rls -- who came to be viewed by 

Jewish women as dangerous rivals and by Jewish rabbis as threats to 

the integrity of the family structure upon v:hich continued survival 
76 

in the Diaspora depended. These fears gave to the racial 
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antipathies of Diaspora Jewry a distinctive underpinning. Yet 

the anonymous rabbinic preacher who observed that Teutons could be 

expected to enslave Negroes but not vice versa was expressing an 

opinion which was corrrnon currency throughout the late classical 
77 

world. 

Centuries later, Jewish scholars became carriers of this 

classical heritage -- helping to win for Galen, for example, the 

title of "Medical Pope of the Middle Ages" by translating his 
78 

works frcxn the Hebrew version of the Arabic into Latin. Some 

evidence indicates, however, that the influence of classical race 

thinking on Jewish attitudes actually predated the medieval period. 

The Hellenistic "science" of physiognomy, which enjoyed a revival 

during the second century, inspired the phrenological criteria used 

by the Merkabah school of Jewish mysticism to judge acolytes; and 

there is an interesting parallelism between these criteria and those 

that the Mishnah elaborated for disqualifying priestly candidates 
79 

among which are "black skin" or a 11very dark" complexion. 

But these cross-cultural roots of talmudic race prejudice 

were denied deep growth by the Sages' hostility to the study of 

"Greek wisdom" -- the hostility which had aborted the Hellenistic

Jewish Renaissance. The contacts of Hebrewism with Hellenism were 

to be renewed, however, and in a way that had important consequences 

for Jewish attitudes toward race. nut this did not take place until 

after the era of talmudic "isolation 11 had drawn to a close, and then 
80 

only within the orbit of Islamic civilization. 
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3. Jews, Moslcrns, and Black Africa 

Judah Halevi and Moses Maimonides, the two greatest thinkers 

the medieval Jewish world produced, were born in Moorish Spain. The 

thought of both was shaped by renewed contacts -- direct and also 

through the medium of Mosl<!n intermediaries -- with Greco-Roman 

thinking on slavery and race. Halevi's mystical nationalism remained 

"rooted in Greek biology" even after he had adopted a critical stance 
81 

toward the pursuit of profane knowledge. Indeed, virtually the only 

point on which the opposing spokesmen for secular learning and 

religious tradition in his dialogue The Kuzari agree is that Blacks 

are biologically inferior. The Philosopher contrasts the perfect 

man 11equipped with the highest capacity" with the Negro -- a species 

of mankind "fit to receive nothing more than the human fonn and 
82 

speech in its least developed form." So convinced is the Rabbi of 

the axi~~atic truth of the same proposition that it serves as the 

linchpin of one of his major arguments. For in order to prove that 

Genti 1 e converts can never become the equa 1 s of the born Je\'tS who 

are "the pick of mankind," he finds it sufficient to state: "If the 

Law were equally binding on us all because God created us, the \':hite 
83 

and the black would be equal sin~He created them al 1. 11 

Halevi turned the traditional doctrine of Israel's election on 

its head, making it racist in a sense it had never been. For while 

the orthodox apology argued that the superiority of the Jews resided 

in the truth of Judaism, llalevi sometimes argues that the truth of 

Judaism is rooted in the superior "physiological endovm1ent'' and 
84 

natural magnanimity of the Jc\~S. Nothing could be further than 
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this mystical self-glorification from Maimonides' sober-minded 

rationalism. Yet he shared with Halevi a contenpt for dark-skinned 

Africans which was no less deep. 

In Maimonides' case, this contempt was the outgrowth, not to a 

doctrinal con1nitment to the biological inequality of the races, but 

in a belief in the cultural backwardness and religious depravity of 

Black Africa. The Guide of the Perplexed distinguishes the 

Christians and Moslems from "the extreme Turks that wander about in 
85 

the North [and] the Cushites who live in the South." The fonner 

acknowledge the reality of the one and incorporeal God; the latter, 

however, are "the ignoble remnants" of the idol-worshipping Sabians 

whose blasphfftlies went unchallenged until Abraham's time. Because 

they "have no religion" in the true sense of the word, Maimonides 

declares that: 

I consider these as irrational beings, and not as human 
beings; they are below mankind, but above monkeys, since they 
have the fonn and shape of man, and a mental faculty above 
that of the monkey.86 

Maimonides' condemnation of primitive peoples echoes that of the 

Arab philosopher Al Farabi (d. 950) -- who may also have served as 

the chief model for the philosopher in The Y-..uzari. Al Farabi 's 

writings, which Maimonides called "as fine as flour," r.1ediatcd his 

as well as Halevi's reception of the Aristotelian conceptions of "the 
87 

bestial man" and "the natural slave." A century before Halevi's 

time, this Arab thinker seized on Aristotle's collocation of the 

human beast and the godl i kc man -- both of who;n are i ndepenJcnt of 

society: the one because he is born beyond the pale of civilization; 
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the other because he possesses a self-sufficient virtue that makes 
88 

him a law unto himself. And two centures before Maimonides did 
89 

so, he equated semi-human barbarian with "natural slave." 

Actually, all of medieval Islamic thought's leading figures 

seem to have taken for granted "the fact" of Negro inferiority, 

disagreeing only as to its causes. The more theologically-minded, 

such as the ninth-century annalist Al Tabari, sought an answer in 

religious tradition -- and found it in the talmudic glosses on the 
90 

Ham myth. The secularists, on the other hand, preferred biological 

and environmental explanations; but they differed over the relative 

importance of "nature vs. nurture." Al Kindi (ninth century) and 

Al Masudi (tenth century) turned to Galen's anatomy, attributing 
91 

Negro inferiority to congenital brain deficiency. Ibn Khaldun 

(fourteenth century), the profoundest thinker among Islamic historians, 

rejected this hypothesis as "inconclusive and unproven." But what he 

offered in its stead -- far from being a defense of black capacity -

was a more vigorously environmental explanation, stressing the 

combined effects of excessive African heat and aridity, of its 
92 

presumed absence. 

Olack African nationalists -- if not their Black American 

counterparts -- are well aware that the Islamic world's record with 

regard to the race question falls lamentably short of the heights of 

color-blind tolerance claimed for it by self-serving propaganda. As 

the singular lack of enthusiasm South of the Sahara until recently 

for the Arab Cause in the Middle East shows, the depradations of the 

Moslem slave traders who terrorized Beled es Sudan ("the Country of 
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the Blacks") until the day before yesterday are stil 1 too wel 1-
93 

remembered there to easily be forgotten. 

During the middle ages, Moslem lands did not even possess the 

relative superiority in racial tolerance that they have enjoyed 

over the West since the beginnings of the Atlantic slave trade. The 

Koran -- which links blackness with sin, rebellion, misery, and 

"removal from the face of God" -- affinns that on Judgment Day the 
94 

faces of the damned will be burnt black as soot. In seening but 

not real contradiction to these theological color prejudices stands 

the high regard in which the Ethiopian kingdom of Axum was held by 

the Prophet, who praised it as "a land of righteousness" for the 

hospitality its Christian kings had extended to his persecuted 
95 

followers. For, unlike its Cushite predecessor, Axum was a Semitic 

conquest state whose rulers prided themselves on the Yemenite blood 

that flowed in their veins; and neither they nor their Arab brothers 

from across the Red Sea harbored much respect for East Africa's 

native races and peoples -- whom the Axumite royal stelae describe 
96 

as 11barbarous. 11 

Two related sayings ascribed to Mohammed reflect a similar 

attitude. The first advises: "He \~ho has no friend should take a 

friend from the Nubians1'; its favorable surface meaning, however, is 

undercut and reversed by the second -- "Your best captives are the 

Nubians" -- which suggests that the relationship he was commending 
97 

was not that of equals but raU1er of master to slave. These 

sayings are the first in a long line of Islamic aphorisms which 

praise Blacks -- the men for their military ability and the women for 
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98 
their good nature -- but always within a servile context. Manuals 

on the buying of slaves were, in fact, the prime source in which 

such compliments were bestowed; they so often linked 'abd, the 

Arabic word for slave, with Nuba, Sudan, and Zanj, the most common 

designations for Negroes, that the former eventually developed into 
99 

a racial epithet. 

By the late middle ages, when the upper classes of the Negro 

Sudanic kingdoms converted to Islam, stereotypes branding Blacks as 

savage and servile were too deeply embedded in Moslem opinion to be 

displaced. Thus Ibn Khaldun's Mugadimmah, even though it takes 

note of the achievements of the black states of the Sudan, dismisses 

these as exceptions which prove "the rule" that: 

Negro nations are ... submissive to slavery because 
(Negroes) have little that is (essentially) human and 
possess attributes that are quite similar to those of 
dumb animals .... "100 

Such negative assessments took on a canonical status during 

ffogro Africa's rise to pro:ninence as the lec:ding exporter of slaves 

to the Moslem world. After the first centuries of Islar;1ic expansion, 
l 01 

all other sources of pagan slaves began to dry up. Arab slavers 

made up for the deficiency by concentrating as never before on the 

acquisition and sale of "black ivory." Through the mediums of trade, 

tributary treaty, and occasional raid, they flooded ~'.oslCin lands with 
102 

an unprecedented influx of dark-skinned slaves. The result \•:as the 

injection of an undercurrent of racial antagonism into the 

development of Islamic society. 

Ninth-century Iraq experienced two massive slave revolts with 
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103 
racial overtones -- one led by a rebel called "Lord of the Blacks." 

Eleventh- and twelfth-century Egypt was periodically convulsed by 

conflicts pitting the Sudanic battalions that fanned the backbone of 

the Fatimid state against Turkish and Berber troops resentful of the 

Blacks1 ascendency; this struggle was not resolved until Saladin, the 

Kurdish founder of the Ayyubid dynasty, reestablished "white 

supremacy" by ruthlessly suppressing the Negroes and burning down 
104 

their Cairo encampment. Three hundred years later, Cairo again 

erupted in a major racial riot, which was incited by the mamluks, 

the white "slave aristocracy" that succeeded the Ayyubids, in order to 

cow a sultan who had equipped his black troops with arquebuses and 
105 

married their chief to a beautiful white slavegirl. And though 

North Africa suffered no such convulsions during the middle ages, it 

nevertheless became notorious for the cruel treatment that the Berber 
106 

tribes of the interior inflicted on their black slaves. 

All this suggests the extent to which the heightening and 

hardening of the Negrophobic content of the Jewish tradition that 

occurred \1hile the Maslen world was the vital focus of Diaspora Je~·:rys 

existence were the product of trends affecting the whole of medieval 

Islamic society rather than merely of the workings vf an internal 

Jewish dynamic. ~hat was involved was a pattern of mutual interaction 

-- not one-way influence. Moslem theologians cited the Talmud in 

order to buttress their racial prejudices; Jewish philosophers 

cited Arab thinkers in defense of theirs; and a confluence of opinion 

resulted which r:,ade the views of Jew and Mosler., virtually 
107 

indistinguishable. 
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Travel narratives written by the more peripatetic members of 

the two faiths provide an important instance of this; for these 

converge toward a C()l11r.On portrait of the primitive African tribes as 

an incestuous race of cannibals and half-apes. According to one 

medieval Arab traveler (who may have been predisposed to credulity 

by the tales of man-ape transfonnations and matings included in the 

Koran and the Arabian Nights), the Negroes "south of Mombasa II were 
108 

ruled by apes with whom they intermarried. Eldad the Danite 

(ninth century} and Benjamin of Tudela (twelfth century), the two most 

famous medieval Jewish travelers, held no higher an opinion of the 

black tribes they encountered. 

Eldad, who is dismissed by some modern authorities as a fraud 

though others share Mafo1onides' faith in his veracity, claimed to come 

fro:n an ancient Jewish co::-imunity located en the Somali Coast. Benjamin, 

on the other hand, was a Spanish rabbi who is scxnetimes called ''the 

Jewish Marco Polo" because he journeyed all the way from Western 
109 

Europe to China a century before the intrepid Venetian. What 

chiefly matters, however, is the impact that the accounts of their 

African adventures had on rr,edieval Jewish opinion. The very first 

episode in Eldad's narrative is a retelling of his harrowing encounter 

\'tith the cannibalistic 11Ro:nranos11 
-- a race of ''black Ethiopians, tall, 

without gannent or clothing upon them, ... like unto beasts of the 

field" -- who cat his pluti.p and equally Je\'iish cor.ipanion, but pass 
110 

him over as too scrawny to please the palate. Though Benjawin had 

no such hair-raising experier.ces to recount, his description of the 

inhabitants of "the land of the blacks" lying south of Egypt is hardly 
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more sympathetic: 

Some of ... [thE!Tl] resemble beasts in every respect. 
They eat the herbs, which grow on the banks of the Nile, 
go naked in the fields and have no notions like other 
men, for instance, they cohabit with their own sisters and 
with whomever they find. The country is excessively hot and 
when the people of Assuan invade their country, they carry 
wheat, raisins and figs, which they throw out like bait, 
thereby alluring the natives. They are made captive and sold 
in Egypt and in the adjoining countries, where they are 
known as black slaves, being the descendants of Cham.111 

He does not say whether Jewish merchants participated in these 

slave-raiding expeditions. Jews certainly purchased some of the 
112 

Blacks imported. Indeed, as late as 1772 an Egyptian moralist 

complained about presumptuous Jewish masters -- carrying "small batons 

in their hands like chiefs" -- who bought at public auction "Moslem 

slaves, the offspring of Negroes, Abyssinians, and even white 
113 

slaves." 

Enslaving Black Africans, however, never formed an important 

branch of Jewish comnerce. Beb1een the seventh and the tenth 

centuries, when Jewish merchants were leading slave traders, Eastern 

Europe and Southern Russia dwarfed the Dark Continent as a source of 
114 

supply. This is reflected in the metaphorical name which the 

medieval Hebrew 1 i teraturc bestowed on the Slavonic reg ions: "the 
115 

land of Canaan." By the time a new situation emerged and the 

major influx of Negro slaves began, Jews no 1 anger figured 
116 

prominently in the traffic. 

But this is not to say that there were not at least a handful 

of Jewish dealers in 11b1ack ivory." In the seventh century, the Arab 

conquerors of Egypt negotiated a tributary treaty with the Nubian 
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kingdom to the south which contained a pledge of protection for 
117 

"Moslems and dhirranis" residing or doing business there. Since 

Jews belonged to the second category, this made it possible for 

Jewish merchants to participate in the slave trade with East Africa. 

That at least a few did so is hinted at by an episode with an Arabian 

Nights flavor which Baron relates: 

During the frequent periods of political instability 
[in Fatimid Egypt], both the rise and fall of Jewish courtiers 
were meteoric .... [0ne] prominent [Jewish] banking family, 
the sons of Sahl of Tustar (Abraham-Ibbrahim Abu Sa1ad and 
Hesed-Abu Nasr) achieved the acme of their power in the 
Fatimid ca 1 i phate under Mustansir (1029-94), owing to the 
sheer accident that Ibrahim ben Sahl had sold a Negro slave 
girl to the caliph's father. Now regent, during her son 
~~stansir's childhood and adolescence, she was a loyal 
supporter of her former master (1036-47). Ibrahim was assassin
ated, however, in 1048, at the instigation of his own creature, 
the vizier Al-Fellahi, a converted Jew. The latter paid for 
his treachery with his life in turn. Ibrahim's son achieved 
power only after turning Muslim .... 118 

Jewish merchants also participated in the trans-Saharan trade 

with the Negro states of the Central and ~!estern Sudan. Black slaves 

formed one of the corrrnodities (though not the most important one) that 

the medieval Sudan exported to Moslem North Africa; for this reason, 

they very likely also fanned one of the items of com~erce dealt in by 

these camel-riding, merchant Jm-,s. Actually, the involvement of Jcv:s 

in the traffic with the Sudan seems to have antedated the rise of 

Islam by many centuries, having its beginnings in the era \':hen their 

fellow Semites, the Phoenicians and the Carthaginians, established the 

North African trading coo~unities which were the first to cultivate 
119 

comnercial relations with the Blacks to the south. 

This traffic, however, amounted to very little before the Romans 
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revolutionized trans-Saharan transport through the large-scale 
120 

introduction of the camel into North Africa. At the time of this 

transportation revolution, Jews and Berber converts to Judaism 

constituted a percentage of the Mahgrib's population many times 
121 

larger than they have been at any time since. The Jewish 

c00111unities in Carthage and Cyrenaica staged a massive revolt against 

the Romans in 115 C.E., the suppression of which forced them to 
122 

scatter throughout the North African interior. Some of these 

refugees settled in the Sahara itself, establishing oasis communities 

which maintained their Jewish identity centuries into the middle 

ages. Others fled even further south, becoming probably the first 
123 

Jews to reach the banks of the Niger and Senegal Rivers. 

These sub-Saharan Je~,s enjoy the dubious distinction of being 

one of numerous candidates whcxn white historfons imbued with an 

unshakeable faith in black incapacity, have advanced for the honor of 

having founded Ghana, the first of the kingdoms to dominate the 
124 

nedieval Sudan. Indeed, some forty years ago one eccentric tome 

set out to prove that: 

Somewhere in the dim past, a wave, or more probably a 
series of waves, of Hebraic influence swept over Negro 
Africa, leaving unmistakable traces among the various 125 tribes, where they have endured even to the present day. 

Stated in these bald terms, this thesis is almost on a par with the 
126 

venerable idea that the lost Ten Tribes spah~cd the Red Indians. 

But there is a less extravagant version of it which claims only that 

these second-century Jewish refugees, before being absorbed into the 

mass of the native population, helped establish the trans-Saharan 
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traffic on a new, more extensive basis. This less extravagant 

version may have some merit. The scanty nature of the evidence, 
127 

however, makes it impossible to reach a firm conclusion. 

During the middle ages proper, the record of Jewish contacts 

with the Sudan is slightly less shrouded in obscurity. Throughout the 

period, Jewish merchants travelled with the Saharan caravans that 

circuited between Negro Africa and the Mediterranean -- carrying 

salt, glass, wine and precious fabrics south and returning with gold 
128 

and slaves. In 1500 Jewish merchant corrrnunities existed in the 

Sahara at Tuat and on its southern fringes at Timbuctoo, the thriving 

medieval metropolis which became the corrrnercial and intellectual hub 

of the Songhai Empire, the last of the Negro Sudanic Kingdoms. So 

renm·med were the prosperous Jews of Tuat that their reputation 

served as a magnet, attracting Spanish refugees \·:ho journeyed all the 

way across the desert in order to swell the numbers of Saharan 
129 

Jewry. 

Unfortunately for these Jews, however, they also attracted the 

wrath of an Algerian religious fanatic \'/110 incited a pogrom in Tuat 
130 

against then. When Al l~aghili, after fleeing south to escape 

revenge at the hands of the Jewish survivors, learned that they had 

killed his son in his stead, he sought to convince Askia Moharm.cd, 
131 

Songhai's greatest ruler, to purge his rez:.ll'i1 of Jews as r.·ell. 

Askia, whose piety is the delight of Moslem biographers, ultimately 

acceded to his spiritual advisor's request by issuing an order that 

closed Timbuctoo to Jewish merchants and forbade them to trade with 
132 

his subjects. This ban on Jewish residence, which survived the 
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fall of Songhai and the eclipse of the Negro Sudan by 300 years, 
133 

remained in effect until 1856. 

But what chiefly matters is the golden age that preceded this 

ugly denouement. During the medieval heyday of the trans-Saharan 

traffic, red gold rather than black slaves formed the Sudanic 
134 

kingdoms• chief corranercial contribution to the outside world. 

Though the Central Sudan specialized from a very early date in selling 

captives to the desert Berbers in exchange for horses, the more 

important Negro states of the Western Sudan did not begin exporting 
135 

slaves to North Africa on a regular basis until after 1100. Nor 
136 

~~s their entry into this traffic altogether voluntary. For 

during the eleventh century, a Moroccan army -- which, however, lacked 

the military and transport technology to make its conquest stick -

invaded Ghana and carried back to North Africa many thousands of 
137 

enslaved Blacks. 

Mali and Songhai, the successor kingd~~s, allowed the trade in 

black ivory initiated by the invaders to continue, but imposed a royal 

monopoly between the Mahgrib and the source of supply -- restricting 

the flow of human chattels northward to the limited number obtainable 
138 

without strain fran the more primitive, sub-Sudanic tribes. 

Limiting the slave trade was, in fact, a conscious policy pursued by 

monarchs who were unwilling to see their realms disrupted and 

depopulated. And until the sixteenth century -- when Moroccan 

invaders, equipped with firearms. destroyed Songhai and plunged the 

Sudan into a time of troubles from ,,:hich it never fully recovered -

these kings successfully denied slave traders from the Hosler., tlorth 
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the free hand' they enjoyed in East Africa. 139 

The medieval Sudanic kingdoms were impressive creations by any 

standards. Ghana established the pattern, the key to which was 

control of the gold-bearing valleys of the Niger and Senegal, 

winning for itself the title "land of gold11 
.. - a designation applied 

140 
by Arab geographers to the whole of the Sudan from 800 on. 

Songhai carried the system to completion, ruling an empire which 

stretched 1500 miles from east to west and 1000 miles from north to 
141 

south. 

More impressive than either, however, was Mali, the middle 

kingdom. Mansa Musa, its most illustrious monarch, staged a magnifi

cent state pilgrimage to Mecca via Cairo which dispensed so much 

largesse en route that the va1ue of gold in fourteenth century Egypt 
142 

was debased. Its mariners ventured out into the Atlantic, 

reaching the Azores and -- if the medieval Arab geographers are to be 
143 

believed -- western lands located far beyond as well. And its 

political syste~ received a remarkable tribute from Ibn Battuta, 

a Moslfm traveler who logged more miles and visited more lands than 

Marco Polo, which he could hardly have bestowed on Feudal Europe's 

warring principalities: 

The negroes possess some admirable qualities. They 
are seldom unjust, and have a greater abhorrence of injustice 
than any other people. Their sultan shows no mercy to anyone 
who is guilty of the least act of it. There is complete 
security in their country. Neither traveller nor inhabitant 
in it has anything to fear from robbers or men of violence.144 

Ironically, the impression of felicity born of great wealth that 

the Medieval Sudan produced on the outside world proved its undoing. 

For not only did its riches, real and fabled, attract the North 
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145 
African annies which disrupted the Sudanic state system_., They 

also inflamed the imaginations of the Portuguese Atlantic adventurers 

who destroyed the Sudanic kingdoms' monopolistic hold on the gold and· 

slave trades by outflanking them and establishing direct co!TiTlercial 
146 

contacts with the West African Coast. 

The Jewish mapmakers of Majorca, who acquired their information 

from their coreligionists among the merchants and goldsmiths of 

North Africa, were instrumental in creating the considerable reputa-
147 

tion that the Negro Sudan enjoyed in Medieval Europe. In 1375 the 

Cata lon Atlas of Abraham Cresques quite 1 itera lly put Mans a t-\Jsa 

of Ma 1 i on the European map, identifying him as "Lord of the Negroes 11 

148 
and "King of the Gold Mines." Forty years later, in the wake of 

the Portuguese conquest of the North African port of Ceuta, their 

young Prince Henry was profoundly affected by the tales that the 

Jewish as well as Moorish prisoners told of sub-Saharan "rivers of 
149 

gold.'' He eventually acquired the services of Abraham Cresques' 

son Jehuda, who had fled to Barcelona under the name of Jaime Ribes 

after his forcible conversion to Christianity, appointing him head of 

the Academy of Sagres, which made major contributions to the art of 

shipbuilding, the science of navigation, and the Portuguese campaign 
150 

of exploration. 

The career of "Master Jairne, 11 however, only began a long associa

tion between Jewish cartographers and cosmographers and the expansion

minded rulers of the Iberian monarchies. Joseph Vecinho -- royal 

physician, pupil of the famous Spanish-Jewish astronomer Abraham 

Zacuto, and head of John II 's "nautical junta" -- was blamed by 
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Columbus for Portugal's rejection of his proposed western 
151 

expedition. But "the Jew Joseph" withheld his assent, not because 

of obscurantism, but only because he believed that continued 

concentration on the exploration of the West African Coast -- in nnich 

he himself participated -- would be more conducive to Portuguese 

interests. Subsequently, the Italian adventurer received crucial 

support from tlew Christians of dubious orthodoxy highly placed in the 
152 

Spanish court. 

Thus the services rendered by Jews during the fourteenth and 

fifteenth centuries as conduits of information between Africa and 

Europe helped shape the age of discovery that the Renaissance 

inaugurated. European expansion, on the other hand, had a profound 

impact on Jewish history by drawing \':hole sectors of world Je\-:ry out 

of the orbit of the Mos1Bil East and into that of the Christian 

Occident. These same patterns of expansion, of course, also thrust 

not only Christians and Jews but Black Africans as well into the New 

World. And this is the manifold reason why a more detailed considera

tion is warranted of the bearing on Negro-Jewish relations of the 

medieval European centuries that were the incubator of 11the Faustian 

West." 

4. The Jews, the Christian West, and the Dark Continent 

Before the rise of Islam and the isolation and decline of African 

Christianity, neither the need nor the opportunity existed for Jews to 

play the vital role of intcmcdiarics betv.,cen continents and religions 

they later inherited. For l~orth Africa, Egypt and r:ubia formed 
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integral parts of the Christian world during the late classical 

period, contributing to it such Church Fathers as Origen, Tertullian, 

Cyprian, and Arnobious -- to say nothing of Augustine. This is the 

record which caused Morm1sen to declare: "It was through Africa that 
153 

Christianity became the religion of the world." 

Axum, which was one of the first important targets of Christian 

proselytizing zeal, produced no pillars of the early Church. Its 

royal house, however, converted to Christianity as early as the 

fourth century, winning the praises of Byzantine travelers and even 
154 

emperors. The high regard that the Church Fathers harbored for 

this Semitic conquest state miy, in fact, fonn part of the explanation 

of why unflattering tal~udic speculations about Cush-Ethiops failed 

to find their way into the patristic writings. For in the early 

Christian corpus, Axum and its Semitic core population are not 
, 

distinguished from the ancient Cushite kingdom and its native East 

African subjects: both are included under the general rubric of 

dark-skinned Ethiopians. 

Echoing the Hellenistic-Jewish confusion of the Queen of Sheba 

with the Ethiopian "Queen of the South," the New Testament reiterates 

hopes for the conversion of "her" people that had not been expressed 

with any conviction in the Je\'iish sources since prophetic times: 

The queen of the south shall rise up in the judgement 
with this generation, and shall condemn it: for she ca:::e 
from the uttermost parts of the earth to hear the wisdan 
of Solo~on; and, behold, a greater than Solomon is here.155 

Orignn built on the same fertile confusion. Linking this Sheban

Ethiopian Queen not only with Moses "Cushitc wife" but also with the 
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"black but comely" Shepherdess in the Song of Songs, he pioneered a 

popular allegorical interpretation which established an identity 

between all three of these dark-complexioned personages and "the 

Church gathered from among the Gentiles" that "[shall be] healed 
156 

while Israel is still sick." 

But this is not to say that the patristic tradition knows nothing 

of color prejudice. Origen usually sets up an opposition between 

"blackness of skin" and "blackness of soul, 11 attributing the former 
157 

to natural causes and only the latter to divine displeasure. 

Sometimes, however, he lapses into a different scheme of things which 

identifir.s ebony hue with the "lowly origin" of "a black and ignoble 

race." By bracketing "the Ethiopian" with "pure evil [which] has 

no participation in light, 11 Philo had already shown that the kind of 

mystical-s;,n!Jolic interpretation of scripture favored by the Church 

Fathers could have expl osivc implications when used to elucidate the 
158 

hidden meaning of color difference. Philo's writings, which had 

no influence to speak of on rabbinic JudaisM, occupy an important 

niche in the Christian tradition, And his style of thought, though 

not his anti-Negro prejudices, shaped the interpretation of the Ham 

myth offered by Church Fathers from Irenaeus to f1ugustine -- an 

interpretation that later, Ncgrophobic Christian exegctes used to 
159 

magnify the theological significance of "the curse of blackness." 

The interpretation of Noah's Curse pioneered by Irenaeus and 

subsequently perfected by Augustine identifies Ham -- Noah's ~middle 

son," according to the Vulgate -- with "the tribe of heretics" \'1ho 

recognize the truth of neither the Old Law (Shem) nor the New 
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Dispensation (Japheth). In The City of God and Against Julian, it 

is not only elaborated upon but endowed with a dogmatic authority. 

For only "the most open enemy of the divine word ,t' Augustine avers, 

would challenge the justice of the father's iniquity being visited 

upon the son -- the principle seeming exemplified in Canaan's 
160 

punishment for Ham's sin. 

Thus the biblical antipathy to Ham's progeny -- which the rabbis 

had rationalized by weaving myths that implicate Canaan in his sire's 

guilt -- won the great Christian theologian's acceptance as an 

unquestionable datum of faith. By the sixteenth century, when his 

successors began applying a similar mystifying logic to Cush 's color 

as well as Canaan's conduct, the great age of African Christianity, 

which may earlier have discouraged such speculation, had rc~eded far 

into the past. During the middle ages, it survived only in the 

fantastic hopes for an alliance with the fabulous kingdom of Prester 
161 

John that an embattled European Christendom entertained. And 

even these vestigial pro-Ethiopian hopes dissipated under the 

powerful, new motive for anti-Negro prejudice which the fifteenth

and sixteenth-century origins of modern racial slavery created. The 

mythical void was soon filled, however. For the Renaissance and 

Reformation discovered that for the Church Fathers• flattery of 

Ethiopia, they could substitute the talmudic and cabal istic lore's 
162 

den:eaning of Cush. 

Christian theologians and philosophers made up for their 

rnillcnia-long delay in exploiting such Jewish lore by putting it to 

new, explosive uses never dreamt of by its rabbinic originators. 
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The theologians transfonned the curse of blackness from a biblically

rooted punishment for moral transgression into a species of 

metaphysical guilt, prior to history and beyond the bounds of rational 

understanding, the justice of which had to be accepted as a matter of 

faith and a providence of God. 

Ironically, the Protestant Reformation, \'1hich was the seedbed of 

the evangelical antislavery impulse, also nurtured the fundamentalist 

frame of mind that was most congenial to such theological rationales 

for color prejudice -- rationales which still hold sway in the 

Calvinist backwaters of the American South and the Dutch Refonned 

bastions of South Africa. But though certain varieties of Protestants 

came to show a special affinity for arguments predestining Blacks to 

hell, the Catholic planters of the Brazilian backlands were almost 
163 

equally attracted by them. 

The mainstreams of both major branches of Christianity eventually 

recoiled against such extreme statanents as Negrophobic belief -

especially when they saw eighteenth-century free thinkers forge them 

into an anti-religious ideology that openly challenged the biblical 

account of the unitary creation of mankind in the name of a 
164 

diversitarian theory of racial origins. The pre-Enlightenment 

originators of the so-called "polygenic hypothesis," however, did not 

recognize the distinction between religious myth and scientific truth 
165 

so sharply drawn, for example, by Voltaire. 

Indeed, classical accounts of monstrous African races, the 

product of "spontaneous generation" or man-beast couplings, and 

contemporary descriptions of teeming New World populations, whose 

106 



Reproduced with permission of the copyright owner.  Further reproduction prohibited without permission.

existence was difficult to reconcile with Genesis, were not the only 

sources that these sixteenth-century philosophers drew upon in 
166 

support of polygenesis. The Jewish mystical tradition, which 

blossomed between the eleventh and thirteenth centuries in the works 

of the medieval cabalists, was a third source of their ideas. For 

while the traditionalist core of classical Judaism would have been at 

least as horrified as were the Christian orthodox by the conclusions 

about Negro origins reached by the Renaissance "anthropologists," 

the Jewish mystics had propounded notions pointing in the direction 
167 

of their ideas. 

In the Cabala, the Cursing of Canaan is exalted both as part of 

a sex mystery and as a key to the understanding of the nature of 
168 

Sheol or Hell. The Zahar, the tradition's materpiece, likens 

Ham to "the refuse and dross of gold" and "the unclean spirit of the 

ancient serpent"; it calls Canaan "the notorious world-darkener" 

and hints that in the world to co~e he alone ~~11 be consigned to 

"the deep below the deep"; and it echoes the ancient anti-Negro 

beliefs that sin leaves a visible mark in the form of a dark, 

spreading stain and also that "crisp and frizzy hair" reflects the 

"choleric temper" and "tortuous heart" of the person who should be 
169 

shunned. 

Other Cabalists integrated these assertions into a complex 

system of panpsychic and anthropo:r.orphic belief, the doctrin.:!l 

cornerstone of which contended that only the observant a~ong the seed 

of Shem were created in God's image while the rest of mankind 

possesses the nature of beasts in proportion to its ignorance of the 
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170 
Law. There were theologians on the peripheries of both 

Christianity and Islam who also claimed a monopoly on the divine 
171 

mold for the members of their respective faiths. Jewish mysticism. 

however, seems to h~ve been the primary medium through which such 

doctrines exercised their impact on the thought of Paracelsus and 

Bruno. the occult philosophers of the Renaissance who originated the 

polygenic hypothesis, and indirectly through then on that of Lucilia 

Vanani and Isaac de La Peyrere1 the seventeenth-century thinkers who 

completed the pre-Enlightenment's transmutation of religious 

anthropomorphism into racist anthrcpology by arguing that Blacks were 

a separately created species -- descended. not from Adam. but from 
172 

the apes. 

The sixteenth and seventeenth centuries witnessed the first 

major exploitation of the Negrophobic content of Jewish lore by 

the philosophers and theologians of Christian Europe. Their culture's 

propensity to think in terms of race. however. had roots stretching 

back at least to the First Crusade -- and perhaps even further back 

to the Christianization of Northern Europe and the Teutonization of 

Christianity which occurred during the Dark Ages. Indeed, the four 

centuries of isolation from the races and cultures of Afro-Asia that 

the rise of Islam forced upon European Christendom very probably 

formed the crucial incubation period for both the hyper-intense 

color consciousness and dynamic anti-SCr:1itism characteristic of 
173 

what Spengler called "the Faustian \..'est.11 

The Crusades constituted an appropriately bloody "dress rehearsal" 

for the modern European onslaught on all five of the other inhabited 
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continents. Just because "the land of the Franks" was so long cut 

off from direct contacts with the exotic lands and peoples beyond the 

Mediterranean, it reacted with convulsive violence to the renewed 

encounter that the eleventh century initiated. The medieval Christians 

could not match the sophisticated and intricate Negrophobic 

traditions possessed by both Jews and Moslems. Yet, perhaps for this 

very reason, there is nothing in either tradition to equal the 

intensity of the horror with which the heroes of The Song of Roland 

react when confronted by "the loatheso:ne race" -- "inky black, 

big-nosed, wide-eared" -- of "angry demons" from "Afric and the 

accursed lands beyond" whom they meet on the legendary battlefields 
174 

of Moorish Spain. By the same token, the adventure narratives 

written by Jewish and ~~oslem travelers -- despite the contempt they 

heap upon primitive black tribes -- fall far short of the violence of 

the medieval Christian recoil from the mere fact of color difference 

that is reflected in Marco Polo's description of the "horrible to 

look at" Zanzibar Neg.c-0es 11[\'1hcxn] anyone who saw them in another 

country would say ... they were devils. 11175 

Thanks to such vivid descriptions of "the marvels of the East," 

the devil, the Negro, and also the ape became bound up in a popular 

Romanesque and Gothic artistic rr.otif -- that of a simian demon 

obsessing a black heathen -- long before they were linked in the 
176 

speculations of e.::irly modern thinkers. In fact, even these 

speculations were not entirely without ~edicval precedent. For 

during the T\\'clfth Century Renaissance cind in its irr~11cdiate afterrnath, 

\.:illiar.i of Conchcs had hinted at the co..;patibility of the divine 
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nature wfth mankind's having more than one pair of parents, while 

Albertus Magnus had politely but firmly rejected Augustine's inclusion 
177 

of the African pygmies within the bounds of the human race. 

Jews as well as African ethnic types were more nu~erous in 

Iberia than anywhere else in Medieval Europe. The inexorable progress 

of the Reconguista slowly shifted the center of gravity of the Jewish 

world by drawing the Sephardim into the orbit of medieval Christian 

civilization. This meant that the same process of mutual influence 

which had earlier been at work in the Moslem East now began to cause 

the racial attitudes of Europe's Jews and Christians to gradually 

converge. The late-medieval and early-modern borrowings by non-

Jewish thinkers frcxn Jewish lore fonned only one side of this process. 

Its other side was the profound impact that prolonged residence among 

the medieval Christians had on European Jewry's stance tm ... ard the 
178 

Dark Continent. 

The Talmudic Sages' low regard for Black Africans had not implied 

an identification with Neitzsche's "blond beasts." Rabbi Ishmael, 

for example, had evinced great pride because "the Children of Israel 

... are like boxwood, neither black nor white, but of an intennediate 
179 

shade," His preference was for the olive complexion and dark 

features typical of the peoples who inhabited the Near East and the 

Mediterranean basin. Such views were corr~-nonplace among the Arabs as 

\o.'el 1 as the Near Eastern Jews; the Greeks and the Romans had genera 1 ly 

shared them; and so, too, had the ancient Egyptians -- except when 
180 

they were being ruled by Ethiopians. For obvious reasons, the 

Northern Europeans came to hold different opinions: opinions that, 
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however, were given a special cutting edge by the struggle against 

"the tawny Moor" -- during which colorphobia even invaded the pages 

of hagiographies written in "the land of the Franks," compelling 

one monkish biographer to apologize. at length for the black hair 
181 

and eyes of his saintly subject. 

What is more surprising is that the feudal classes of 

Mediterranean Christian lands began to cultivate a rather artificial 

preference for the same blond-haired and blue- (or emerald-) eyed 

ideal that won the spontaneous plaudits of the Northerners. As 

early as the third century, Tertullian complained because Tacitus' 

glorification of the Teuton was invading the world of Mediterranean 

fashion, forcing Roman women who wanted to be adjudged beautiful to 
182 

bleach their hair "the color of saffron." This change of aesthetic 

values, which was mightily abetted by the Gennanic invasions, derived 

a final and decisive impetus from the subsequent entry into the feudal 

societies of Italy as well as Iberia of a leaven of Normans, Burgun

dians, and Flemings -- who spearheaded the First Crusade, inspired 
183 

the Reconguista, and founded the Portuguese monarchy. 

One result was the emergence of the ideal of "the blue-blooded 

aristocrat": quite literally, one with skin white enough foi- the 

veins to show through. This was the invention of the medieval Spanish 

nobility, most of whom were afflicted with olive tinctures that 
184 

hardly qualified, A similar perverse logic dictated their largely 

fanciful claim to "Gothic" descent -- a claim which certainly was not 

rooted in admiration for the barbarous manners or heretical Arian 
185 

leanings of "the golden-haired Goths." 
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~~atever the virtues of Gilberto Freyre's thesis about the 

extraordinary "miscibility" of the Portuguese character and the 

related idealization of "the Moorish enchantress," it certainly has 

little applicability to Castille -- where, for a variety of reasons, 

the struggle against the Moor produced aesthetic preferences that 
186 

were quite "Teutonic." And though in Renaissance Italy sultry 

Latin and even ta\'my North African beauties may have been prized 

very highly in the flesh, they were not admired greatly in the 

abstract. For there the Venetian masters and Florentine aestheticians 

were engaged in a joint enterprise that involved elevating the blonde 

into the painterly ideal while demeaning her less radiant sister in 

the name of Neoplatonic theories which linked darkness of hue with 

evil, imperfection, and distance from God -- the source of beauty, 
187 

goodness, and light. 

These same trends in European attitudes toward color and race 

manifested themselves among the Jews. The Ashkenazim of Central and 

Eastern Europe sloughed off their ancestors' "Mediterranean" 

preferences by slow and imperceptible stages without even fully 

realizing that they were doing so. The Scphardim, on the other hand, 

developed a self-conscious pride in purity of blood and nobility of 
188 

lineage rivalling that of the Castillian aristocrats. 

Not even the Great Expulsion of 1492 was enough to destroy their 

self-esteem. Surviving the transplantation to new cli~es, it inspired 

their haughty bearing toward the spccim~ns on non-Hispano-Jewish 

humanity -- including the Gem.an Jews -- ~1hom they encountered in 
189 

exile. Indeed, Isaac Abravanel, one of the most gifted and 
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colorful figures the Sephardim produced, responded to their tragedy -

which was doubly crushing for hir:,, since his own personal tragedy 

involved a forced flight from the Portuguese court as well as 

subsequent expulsion from Spain -- by exalting the Jews even higher 

through a revival of Halevi's doctrine of Israel as the spiritual 
190 

and biological "pick" of mankind. 

Yet Abravanel, despite his unshakeable faith in Jewish 

superiority, could not help but voice his admiration for "the sons 

of Japheth": 

How beautiful are al 1 their deeds, their conduct, their 
politics, the m~nner of their rule and their prowess; all 
of them are beautiful in form and appearance.191 

The Greeks and the Romans were, of course, "the sons of Japheth11 for 

whan the praise was meant; for this statement is primarily a declara

tion of high regard for classical culture. When viewed in 1 ight of 

the Renaissance's idealized conception of "the Golden Greeks," however, 

its last line hints at the anergence among the European Jews of a 

frame of "racial" reference quite different than Rabbi Ishmael's. 

This impression is confirmed by the extrer.iely revealing emenda

tions made by late-medieval European editors to one particular 

rabbinic legend describing the diverse endor.ments of Noah's three 

sons. The Pirke De Rabbi Eliczer is a pseudo-epigraphic work, 

probably canposed in ninth-century Italy but based on second- and 

third-century materials. The oldest edition relates that Noah 

"especia 1 ly blessed" Shem by making him "dark but comely, 11 that he 

"blessed" Ham by making him "dark like the raven," and that he 
192 

"blessed" Japheth by rnaking him "entirely white." Shunning both 
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the raven-hued Ham's "excess" of pigment and the albino-like 

Japheth's "lack" of it, the compiler had honored the aesthetic 

presuppositions of his talmudic sources. By the sixteenth century, 

however, subsequent editors had so thoroughly "Teutonized11 this 

passage's hierarchy of color preferences that Rabbi Ishmael, had he 

known, might have been chagrined enough to seek out the nearest 

boxwood tree, there to hang his head in shame. 

One emendation lightened Shem up several shades by replacing 

"dark but comely" with "white and comely." A second further defamed 

Ham by substituting for "dark 1 i ke the raven" an epithet even more 

transparent in its negativity: "dark and uncomely." Ar.d a third, to 

remove any imputation of unnaturalness from Japheth's coloration, 

attached and "beautiful" to "entirely white. 11 That black is not 

beautiful the Jews had long assur.1cd. But that \:hitc possesses all 

the virtues that black lacks is a lesson which they learned only after 
193 

living for centuries in the midst of the European Christians. 

Medieval Europe, however, did not allow its Jews to enjoy their 

new-found "pure white" identification. It refused to give thr. 

secularizing logic of race and color prejudice free reign and instead 

subordinated it to religious distinctions. The opposed mean:ngs that 

the very idea of a White Jew developed on the two sides of the 

Atlantic reflect the differing prioritie~ that Old World and fle\-1 came 

to place on racial vs. religious prejudice. In European folklore the 

phrase originated as an epithet used to damn an unsavory Christian for 

possessing tttypically Jewish traits"; whereas on the f,merican frontier 
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it became a compliment bestowed upon a popular Jew with a reputation 
194 

as an exemplar of "Christian virtues." Both usages are, of course, 

anti-Semitic; but only in America did the favorable associations 

attached to being 11white11 override the unfavorable ones attached to 

being a "Jew." 

Moreover, the linkage between Jewishness and blackness -- which 

even the American usage preserves in a vestigial fcnn by implying 

that the avera!)e Jew possessed a 11black" character -- was taken much 

more seriously in Europe: where the dearth of Negroes insured that 

Jews would always be the chief targets of stereotypy in terms of 

color, blood, and sex. The foul, lecherous, and diseased Jew, whose 

swarthy complexion mirrors his unsociable and unwholesome 11melancholic" 

disposition, never has enjoyed much of a following in the United 
195 

States -- not even among anti-Semites. He so haunted the mt-.?d i ev a 1 

Christi an mind, however, that in Gothic art the figure of "the 

prurient ape" becar:,c a syrr:bol, not only of African depravity, but 
196 

also of the Synagogue's opposition to the Church. 

The propensity of one medieval Christian land after another to 

act out these fantasies and obsessions by "wretching up" its Jewish 

population eventually propelled some of those expelled into the role 

which Jews played in the forr.1ative era of both f,mcrican colonization 

and the Atlantic slave trade. The Jewish exodus froM the Iberian 

countries reached its zenith during the same decade that witnessed 

the voyage of discovery which opened up possibilities for Jewish 

settle:-:icnt undrcar.1ed of by the r.1edicval rabbis h'ho had given to the 
197 

British Isles a Hebrew nar:ie rr.eanin:i "the end of the earth." 

115 



Reproduced with permission of the copyright owner.  Further reproduction prohibited without permission.

New Christians who were Jews in all but narnet in fact, accompan

ied Columbus. Among them was the interpreter Luis de Torres, later 

to become the first "Jewish" landowner (as well as slaveholder) in the 

New World, who converted to "the true faith" scarcely forty-eight 

hours before the sailing time so that the Indies would not be 

polluted with Jews. But the lands discovered by the Admiral were 

not the first refuge resorted to by Jews forced to flee Spain and 

Portugal. The other three points of the compass had provided them 

with havens long before they began crossing the Western Sea in 

significant numbers. Some of the earliest and not the least important 
198 

of these lay south across the Mediterranean in Africa. 

Following the riots which swept Castille, Catalonia, and Aragon 

in 1391, North Africa's indigenous Jewish communities were swamped by 

a delute of Spanish newcomers who compelled their hosts to abandon 
199 

age-old religious usages in favor of the Sephardic ritual. Of 

even greater significnnce, however, was the further influx triggered 

by the tragic events of 1492. For the Great Expulsion not only 

cei11ented Sephardic predominance in North Africa; it also set in motion 

the process that implanted Jewish settlers on the islands of the West 

African Coast that became a halfway house between Europe, Africa, 
200 

and America. 

Before 1504, when the Spanish Crown introduced the Inquisition 

into the archipelago, a smattering of Jews and Marranos or crypto

Jews settled in the Canaries -- the \;hi te European population of 

which displayed an aptitude for little else than staging slaving 
201 

expeditions to the nearby Barbary Coast. But Jewish irrmigration 
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to Medcira and Sao Thom;:' the Portuguese possessions located to 

the north and south, was more important. In 1420, twenty years 

after their mariners had reached Medeira, the Portuguese transplanted 

sugar cane to it from Sicily -- not the only Mediterranean island to 

cultivate the crop during the middle ages with black as well as 
202 

white slaves. A century later, this process of transplantation 

was carried a giant step further by the predominately New Christian 

plantation masters and technicians from this Atlantic island who 
203 

established the first engenhos in Portuguese Brazil. 

By the early lS00's, however, Medeira's reputation -- both as 

a sugar manufactury and a~ a haven for Judaizing New Christians -- was 

fast being overshadowed by that of Sao Thom{, a forbidding island 
204 

located in the Gulf of G'.Jinea 150 miles off the West African Coast. 

This island became eventually not only a microcosr.i of the riC\'I \•:orld 

sugar economics but al so a leading entrepot supplying them \·1ith - .,,. slaves. Yet the Europeans who pioneered in colonizing Sao Thome 

following its discovery in 1470 arrived long before it realized its 

reputation for riches. For it was chiefly populated during this early 

phase by felons banished for their crimes and Je\-JS deported for 
205 

their religion. 

The Shepherd Ycabo (Jacob) in Samuel Usque' s Consolidation for 

the Tribulations of Israel, a moving, sixtee11th-century Portuguese-

Jewish apologia, calls 1493 "when my children \·:ere sent to the 

lizards 11 because in that year King John II of Portugal issued an 

order designe:d to terrorize his Jewish subjects by recruiting from 

among those un\':illing to accept conversion the guinea pigs v:hose fate 
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would determine whether or not the West African Coast was really "the 
206 

White Man's grave." He decreed that the children of the stiff-

necked Spanish-Jewish refugees who had entered his kingdom in excess 

of "stipulated numbers" were to be taken away frcxn their parents, 

transported to Sao Thome, and there brought up as Christians. The 

human costs of this cruel order were, indeed, great -- though not 

lizards, but neglect and the island's insalubrious climate took the 
207 

heaviest toll. 

Some of these involuntary immigrants survived, however, to enjoy 
..J / 

the golden age which Sao Thome experienced during the second third 

of the sixteenth century -- when, for the course of a generation, it 

became Europe's chief source of sugar and Brazil's chief supplier of 
208 

slaves. Their numbers supplemented by Marranos who preferred 

the hazards of ~est Africa to the hell the Inquisition created for 

Portuguese New Christians, the Jewish survivors planted cane, built 

sugar mills, and employed a labor force of 3,000 enslaved Flacks 

whose arrival was no more willing and subsequent lot a great deal 
209 

worse than that of their owners. They and their descendants al so 

specialized in the Atlantic slave traffic, for "r;hich purpose wide

ranging trading contacts were established -- first with the New 

Christian merchants of Lisbon who largely controlled exports to 

sixteenth-century Brazil, and then with the Jewish merchants of 

Amsterdam who came into their own as a consequence of the rise of the 
210 

seventeenth-century Dutch maritir.:e er.ipire. 

Of course, the Jewish identification of these Africanized 

Europeans is problematical, both because of their no:;iinal Christian 
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upbringings and because of the paganizing effect of prolonged resi-
211 

dence along the slave coast on Europeans of all religious persuasions. 

Nevertheless, what evidence there is indicates that, to the extent 

they maintained any religious identification at all, it was, in fact, 

Jewish. On any other hypothesis, it is impossible to explain the 

alacrity and fervor with which New Christians living in Portuguese 

possessions on both sides of the Atlantic openly reverted to Judaism 

after the Dutch occupations of Northeastern Brazil (1630) and Sa8"' 

Thome (1641) made it possible for them to do so.212 Indeed, Arnold 

Wiznitzer relates an intriguing episode which suggests that the 

Bible-spouting, Christian sea captains who occasionally appear in the 

narratives of the Atlantic slave trade had a counterpart of sorts in 

the person of at least one Jew. For in 1611 the Spanish Inquisition 

accused Diogo Dias Querido of Amsterdam not only of maintaining a 

fleet of "ten large ships as well as many smaller ships and boats ... 

[engaged in large-scale operations on the west coast of Africa]," 

but also of "instruct[ing] in the Mosaic Law and convert[ing] to 

Judaism" the black interpreters who helped him obtain his cargoes of 
213 

gold, ivory, and slaves. 

During the seventeenth century, A~sterdam earned the title of 

"the Hew Jerusakm" because of the succor it extended to the 

continuing stream of refugees from the Iberian Peninsula as well as to 

the unprecedented flight of Ashkenazic Jews from the havoc wrought in 

Central and Eastern Europe by the Thirty Years War and the Polish time 
214 

of troubles that followed in its wake. Although for very different 

reasons, both anti-Semites and Jews intent on self-gl orif i cat ion have 
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grotesquely exaggerated the economic significance of these shifts in 

Jewish population, which reintroduced significant numbers of Jews into 

Western European countries that had expelled their ancestors 
215 

centuries before. Sombart, for example, who blamed the rise of 

capitalism on the Jews in his radical youth while attributing the 

origins of socialism to then in his reactionary old age, reduced the 

complex of causes accounting for the seventeenth-century decline of 

Spanish and effulgence of Dutch power to the workings of a single 

lurid mechanism: "Israel passes over Europe like the sun: at its 
216 

coming new life bursts forth; at its going all falls into decay." 

The truth, however, is that the prosperous Jews of Amsterdam oHed far 
217 

more to the "Dutch Jerusalem" than it owed to them. 

The golden age of the Dutch-Jewish financiers did not really 

begin until Holland's golden century was drawing to a close.218 For 

though Jewish investors by the l650's had begun to acquire a 

substantial interest in the two Dutch India Companies, they played 
219 

virtuillly no role in the formation of either. But this is not to 

say that Sombart's thesis does not contain a grain of truth. For the 

knowledge of trade routes and willingness to act as spearheads of 

Dutch colonial enterprise "·hich Jevlish exiles contributed to the 

Netherlands during the first 100 years of its independence \':ere of 

considerably greater importance than the modest capital resources they 
220 

brought with them. 

Spanish and Portuguese fe~rs that "the sons and grandsons of the 

burned" would gain vengeance by conspiring with the Protestant powers 
221 

were, in fact, well borne out. Beb:een the l5BO's and the l620's 
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seafaring Portuguese Marranos helped the still-novice Dutch to 
222 

engross the bulk of the trade to both Indies. In 1624 and again in 

1630, their Brazilian counterparts acted as a fifth column aiding 

the expeditions mounted by the West India Company against Bahia and 

Pernambuco, the success of which allowed them to discard the Christian 

rnask.?.23An::lthen, during the 16301 s and 16401 s, Ashkenazic as well as 

Sephardic immigrants from Europe so swelled the ranks of these 

colonial-born ''New Jews" that together they came to constitute nearly 

half (the only loyal half) of Dutch Brazil's white civilian 
224 

population. 

For every Jew in Dutch Brazil, however, there were two black 

slaves. What this rightly suggests is that the Negro-Jewish encounter 

in New York had a prelude in the New World as well as Old -- a prelude 

which took place within the crucible of the sugar-and-slave societies 
225 

that emerged in South America and the Caribbean. 
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classification, is to blame for the confusion because of its overly 
facile equation of racial and cultural differences; see his 
scathing critique, The Lanouages of Africa (11Publicaticns of the 
Indiana University Research Center in Anthropology, Folklore, and 
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W.E.B. DuBois, The Vorld a~d ifrica (New York: The Viking Press, 
1947), pp. 120-21; Frank M. Sno~den, Jr., 11The Negro in Ancient 
Greece," American Anthropologist, L (January-March, 1950), 31-37. 

10 
Cole, loc. cit., Edward Ullen~orff, Ethiopia and the Bible. 

(
11The Schweich Lectures of the British Academy," 1967; London: 

Oxford University Press, 1967), p. 4. 

11 
Gen. 10:7; Ullendorff, £2.· cit., pp. 5-6. 

123 



Reproduced with permission of the copyright owner.  Further reproduction prohibited without permission.

12 
I Kings 9:26-28. 10:22; II Chron. 9:21; P.L. Shfnnie, Meroe: 

A Civilization of the Sudan ("Ancient Peoples and Places"; New 
York: Frederick A. Praeger, 1967), p. 35; William Tarn, Hellenistic 
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such "theologically oriented explanations" ever really lost their 
popularity in fundamentalist backwaters untouched by Enlightenment 
influences. In 1928 Enoch Lewis, the editor of one of the first 
Negro journals in America, indignantly reported the closing 
words of a sennon by a Southern preacher "of the old school": 

. . 
uAnd you black Negers, you ~irty, lazy creatures, you 
won't do your r.1aster' s work, without the rod. Ye are 
the cursed race of Ham. The Lord hates you and so 
do I." (See The African Observer for October, 1827, 
issued in book fonn by the tiegro Universities Press 
of Westport, Connecticut [1970].) 

For the enduring popularity of such ideas in the Southern strong
holds of Calvinist true belief" and their resurgent popularity among 
Southern intellectuals recoiling against Enlightenment rationalism 
and scepticism, see, for example: William Sumer Jenkins, 
Pro-Slaver Thouqht in the Old South (Chapel Hill: The University 
o North Carolina Press, 935 , pp. 205-06, 253-54, 272; 
E. Merton Coulter, John Jacobus Flcurno : Charn ion of the Ccn:r.on 
Man in the Antebellum South Savannah: Georgia H1stor1ca Soc1ety, 
1942), pp. 44-45 et oassim; and Hilliam Stanton, The Leopard's 
S ots: Scientificf1ttituc!t>s Toward Rc1ce in f..r.ierica,-raT~-:-t59 
Chicago: University of Chicago Press, 1960, pp. 7 , 94, 

et passim. For their blosso~ing during the same period but a 
. continent a\,·ay into the beginnings of the doctrine of apartheid, 

see: C.R. Boxer, The Dutch Seaborne Er.i ire lGC0-1800 ("History 
of Human Society"; tlew York: Al red A. Knopt, 96S , pp. 215, 232, 
·et passim;- Paul Giniewski, The Two Faces of l',partheid (Chicago: 
Henry Regnery Company, 1965), pp. 127-31; and Hannah Arendt, The 
OriTins of Totalitarianis1:1 (Cleveland: Meridian Eooks, the ~!orld 
Pub ishing C~r.1pany; 1958 [1951]), p. 195 et passim. 

164 
O.B. Davis, 2£.· cit., pp. 452, 454, et passiri. All four of 

the pre-Enlightenment thir.kers most proriiner.tly identified with 
the polygenetic hypothesis aroused the ire of Rome: Paracelsus 
was periodically hounded by it throughout his career, which is 
one of the reasons he won the title Lut~~rus rnedicoru~; Bruno in 
1592 and Lucil io Vanini a generation later M~re burnt by Catholic 
authorities; and Isaac de La Peyrere only avoided the sa~e fate 
by recanting both his pre-Ada~ite heresy and his Protestant leanings 
in 1656. See: Anna M. Stoddart, Life cf Paracelsusj Theophrastus 
Von Hohenheim, 1493-1541 (London: John r-:urray, 1911 , p. 265 
et passim; J. Lewis McIntyre, Giordano Bruno (London: The 
Macmillan Co~pany, 1903), pp. 267-68 E!_ passi~; Cesare Serafini, 
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Guilo Cesare Vanini (Rome: Editoriale Galileo Gaililei, 1914), 
pp. 86-91 et pass1m; and David Rice McKee, ''Isaac de La Peyrere: 
A Precursorof Eighteenth-Century Critica 1 Deists 1 " Publications 
of the Modern Language Association, LIX (June, 1944), 458-59. 
On the rather more tardy Protestant recoil against such ideas, 
see also Jordan, 2£.· cit., pp. 229, 231, et passim. 

165 
Voltaire, who revived classical theories linking the Jews 

with leprous Egyptians and enslaved Ethiopians, was sure that 
they, no less than the Negroes, constituted "une espece d'hommes 
inferieure." See: Oeuvres comoletes de Voltaire (Paris: Garnier
Moland, 1963), XI, 223; I. Poliakov, 11Racism in Europe, 11 in 
Caste and Race: A Corn arative A roach, ed. Anthony de Reuck and 
ulie Knight 'Ciba Foundation'; London: J.A. Churchill, 

1967), pp. 224, 233; and Hertzberg, lac. cit. 

166 
For classical theories positing the multiple origins of the 

human race as well as demeaning primitive peoples as subhumans fit 
only for slavery, and for the role they played in conditioning 
European response to black Africans as well as red Indians, see: 
Sikes, on. cit., pp. 28-30, 50-54; Themas Cole, Democritus and 
the Sources of Gre:ek Anthropolooy ("American Philogica1 Association 
Manuscripts,'' XXV; n.p.: ~Jestern Reserve Press, 1967), p. 181; 
Kluckhohn, oo. cit., p. 31; lhorndike, A History of t1.aaic and 
ExperiMental Science, 2£.· cit., IV, 533; J.S. Slotkin (ed.), 
Readings in Early Anthrcoology ("Viking Fund Publications in 
Anthropology," t~o. 40; Chicago: Aldine Publishing Company, 
1965), pp. 40-43; ~argaret T. Hodgen, Earlv Anthropoloav in the 
Sixteenth and Seventeenth Centuries (Philadelphia: L'niversity 
of Pennsylvania Press, 1964), pp. 234-35; and Lewis Hanke, 
Aristotle ar.d the f,r:1ericnn lr.dians: A Sti.:d1 in Race Preiudice in 

e ieval \!or London: Hollis Carter, 1959 , p. 4 .£!_ passim. 
For the more obvious impact of the discovery of "new worlds" 
and peoples, see: t:cKee, Q£., cit., p. 467; Slotkin, lac. cit.; 
Hodgen, QE_. cit., pp. 272-7J; ai1d Richard Popkin, History or 
See tici5r.1 Frein Erasn:us to Descartes (Assen, Netherlands: Van 
orcu~ an Company, 960, p. 51. 

167 
Moses Gaster (comp.), Studies anrl Texts in Folklore, Music, 

Medieval Rorr•ance Hebrew A ocr, ha and Samaritan f1rchi1coloq 
·London: Maggs Brothers, 1925-1928, II, 1052-056. On the 
relatively minor place which mysticism and such esoteric doctrines 
as mete~psychosis occupy \·lithin the Talrr:ud itself, see: 
Husik, 2£.· cit., pp. xvi, 167, 303; Montefiore and Lm:e (comps.), 
_QQ_. cit., pP:-660-63, and Ernst Muller, History of Je1•Jish 
f1ystrcTsm (Oxford: East and ~:est Library,1946), pp. 122-23. 
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168 
A.E. Waite, Tne Holy Kabbalah: A Stud} of Secret Tradition 

in Israel (London: Williams and Norgate, n.d. , p. 329. 

169 
Ibid., p. 531; The Zahar, trans. Harry Sperling and t·~aurice 

Simons (Loncfon: Rebecca Bennet, 1931), I, 246, 249. 

170 
Ginzberg, .Q.e_. cit., I, 50, 123, V, 65-66, 152, 201-03; 

Scholem, _QR.cit., p. 243 et passim; Alt~ann, Studies in Reliqion, 
Philoso h , and Mvsticism °(New York: Cornell University Press, 
969 , p. 195 et pasim; J. Abelson, Jewish~ sticisrn: An Introduction 

to the Kabbalah(New York: Hennon Press, 1969 1913 , p. 133. 
See also Saadia Gaon's disapproving cor.r.1ent on the "ur.derground11 

popularity among Jews of the belief in the transmigration of souls 
and the return of the evil and ignorant in anirnalistic forms; 
Book of Beliefs and Opinions, trans. Samuel Rosenblatt ("Yale 
Judaica Series," Vol. I; New Haven: Yale University Press, 1948), 
pp. 259-60. 

171 
For parallels in the patristic writings, see: Ginzberg, _QR. 

cit., V, 66, 152; and George Boas, Essays on Primitivism and 
Related Ideas in the Middle Aqes (Nev, York: Octagon Gooks, 19E6), 
p. 54. Averroes' doctrine that only the philosopher possesses the 
spark of divinity and an immortal soul, \'l'hile the average rr.an is akin 
to the animal in that his unenlightened soul expires at death, was an 
heretical outgrowth of similar anthropcrnorphic beliefs adhered to 
by one school of Moslem theologians. For f1verroes1 follov,ers 
among the Je,..,s, see Joseph Sarachek, Don Isaac Abravanel (New York: 
Bloch, 1938), pp. 38, 121. 

172 
Joseph Leon Blau, The Christiun 

i n the Rena i s s an c e (New Yo r..,..k-: -:c=-o--=-1-un-1b,_.1,-. a~-n ... 1 v_e..._r_s..,..i -=-ty---..P,_r_e_s s-,--=-=9-:-4-:-4 ~, --
passim. Translations of some key passages from Paracelsus. Bruno~ 
Vanini, and La Peyrere arc conveniently available in Slotkin (ed.), 
_QQ_. cit., pp. 42-43, 80-82. More extensive passages from the first 
tnree are rendered into English in T. Bendysh, "The History of 
Anthropology,11 in the Anthropological Society of London's Iler.airs 
for the years 1863-64, I (London: Trubner and Company, 1865), 
352-55, 378-80. Paracelsus' treatise on "flumphs, Sylphs, Py9mies, 
and Salamanders, and Other Creatures" is available in full in a 
translation by lienry E. Sigerist in Four Treatises of Theo hrastus 
Von Hohenheim Called Paracelsus, ed. idem Dalti~ore: Jon Hopkins, 
l 94 l), pp. 223-53; whereas La Peyrere °'s'P"re-f,damite was 
anonymously translated and published in London within a year of 
after the Latin version first appeared in 1655, Bruno, who 
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supplemented his imperfect knowledge of Hebrew with Latin transla
tions of the Cabala by Reuchlin and Cornelius Agrippa, was frank 
about his anthropology's indebtedness to ideas which, Hith some 
exaggeration, he called 11col'l1Tlonplace among the Jews." Paracelsus, 
who preceded Bruno in advancing the idea of "another Adam," was 
familiar with the same sources, and his debt to them, though not 
explicitly admitted, was obvious. For the impact of Jewish 
mystical lore on both these thinkers, see, in addition to the 
references given in this note, those cited in note 162 supra. 

173 
For a provocative statement of this thesis, see Geoffrey 

Barraclough's review essay in the ~ew York Review, XIV (21 May 1970), 
12-17. On Spengler's characterization, see H. Stuart Hughes, 
Oswald Sen ler: A Critical Estimate (rev. ed.; New York: Charles 
cirbner s Sons, 1962 , pp. 28, 81-82, et passim. 

174 
The Song of Roland, trans. Frederick Bliss Luquiens (~ew 

York: Macmillan Paperbacks, 1960), pp. 66, 88. On the encounter of 
the First Crusaders with the Sudani troops of Fatimid Egypt as well 
as with other dark-skinned Africans, which may have inspired the 
aversion that became a stock theme in chivalric romances, see: 
Steven Runciwan, A Histor) of the Crusades (Cambridge: Cambridge 
University Press, 1951-54 , I, 279, II, 89; and Edward C. Armstrong, 
"Old French /,copart, 'Ethiopian'," Modern Philolcgv, XXXVIII 
(February, 1941), 243-50. Later mock epochs bu1·1esqued not on1y 
the credulous faith in the Christian Ethiopian kingdom of Prester 
John entertained by ffiedieval balladeers, but also their preference 
for swarthy Moors and black pagans as villains -- the use of \':hich 
as foils was reduced to absurdity by one eighteenth-century Italian 
verse satirist \';ho had an arey of belligerant pysr1ies ("inumano 
Ncgrita 11

) pose 11the threat to Christendom" against which the heroes 
of his poem must contend; see ~illiam W. Comfort, "The Saracen in 
Italian Epoch Poetry," Pl·~LA, LIX (December, 1944), p. 907. 

175 
The Travels of f1arco Polo, trans. Roland Latham (Baltimore: 

Penguin Cooks, 1956), pp. 275-76. The Venetian did not visit 
Zanzibar; but the vividness of his description leaves little 
doubt that it reflects an actual encounter with the black slaves 
from there ,1ho were ir.,portcd by the peoples of Southeast Asia and 
even the Chinese. See: Henry A. Hart, Marco Polo: Venetian 
Adventurer (rlorr.ian: University of Oklahona Press, 1967), p. 154; 
and Pankhurst, An Introduction to the Economic lli~tcrv of Ethio ia, 
.Q.E_. cit .• pp. 3-36-8 . 

176 
Janson, 2.E.· cit., pp. 55-56, 65, £!.passim. 
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177 
Slotkin, {ed.),£!!.· cit., pp. 5-6; Janson, £.e_. cit., pp. 84-

89. 

178 
Baron, SRHJ, £2.· cit., IX, v, XII, iii; America Castro, 

The Structure orscianish ITTstor , trans. Edmund L. King (Princeton: 
r1nceton University Press, 1954 , pp. 158-76, 219-24, et passim. 

179 
Arnold J. Toynbee, A Study of History, I (London: Oxford 

University Press, 1934), 226; Evans,£!!.· cit., pp. 14-15, 20, 
et passim; Ptolemy's Tetrabiblos ii.2, £.E_. cit., pp. 121-25; Green, 
ATranslation of Galen's Hvaiene i.5, ii.7, ~- cit., pp. 20,75; 
Pseudo-Aristotle, Physiognomies 812ab, £.E· cit. ,p. 127; Hutton 
Webster, Ancient Civilization (New York, l931J, p. 16, and 
Gerlad Massey, A Book of Beginnings (London, 1881), I, 454, both 
cited in Gossett, £.E_. cit_., p. 461. Havelock El 1 is was committed 
to the ludicrous thesis that there is an "objective standard of 
aesthetic beauty11 dictating a near-universal recognition of 
the superior pulchritudinous endO\·.ments of 11the fair type of 
women11 who is the ornament of "the \'1hite peoples of European 
origin. 11 His own magnum opus, however, in itself contains enough 
evidence to prove its untruth. See Studie: in the Psycholoay of 
Sex, Vol. IV: Sexual Selection in Man (Philadelphia: F.A. 
Davis Company, 1927), pp. 142-46, l76-77, 183, _g_ passim. 

180 
Thorlief Roman, Hebrew Thouaht Com ared with Greek 

(Philadelphia: Westrninister Press, 1960, pp. 84-89. 

181 Ibid., pp. 146-49, 180; J. Houdoy, La Beaute Des Fem~es Dans 
La Literature et Dans L'Art Du x11e au xv1e Siccle ... (Paris, 
1876), pp. 36-7. The saint in question was Godelive of Bruges. 
In light of the theological significance which the Christian Middle 
Ages attached to aesthetics, the apology offered by the Acta 
Sanctorum for her coloration is less frivolous than wouldappear. 
During the twelfth century, St. Hi1degard of Bin9en had broken new 
theological ground by arguing that idam, before the Fall, had 
possessed a sanguine nature, manifesting itself in a bright 
countenance and rosy features, \':hile after it he developed the 
melancholic disposition, the physical expression of which medieval 
writers described in terms like: 11faci es nigra, 11 11luteique 
coloris," and "mud-colored." See: Janson, Q.E_. cit., pp. 87-88; 
and Klibansky, Panofsky, and Fritzl, £.E..· cit., pp. 111, 290. 
Given such a scheme of things, it is understandable why medieval 
aesthetic theorists replaced the classical emphasis on form as 
the chief criterion of beauty with a new emphasis on light and 
brightness surrmed up in such ~ords as claritas, soler.dor, lux 1 

illustro, and respleridentia. See: Katherine Everett Gilbert 
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and Helmut Kuhn, A History of Aesthetics (Rev. ed.; Bloomington: 
Indiana University Press, 1953), p. 141; and J. Huizinga, The 
Wanin of the Middle A es: A Stud of the Foms of life, 

ought, and Art in France an the !iether an s , n the Fourteenth 
and Fifteenth Centuries (Garden City, t:ew York: Doubleday Anchor 
Books, 1954), pp. 267, 269. This intense color consciousness 
probably played an important role in inspiring the Western European 
nobility's dual claim that, on the one hand, they were the descen
dants of conquering re~es-crinitos or "golden-haired kings" (either 
Goths, Franks, or -- o all things -- Trojan princes} while, on the 
other hand, their ill-kempt and supposedly coarser-complexioned 
serfs ,,ere the offsprings of the cursed Ham. See: John Fortescue, 
De Laudibus Legum Anolie, ed. and trans. S.B. Chrimas (Cambridge: 
Cambridge University Press, 1942), p.33; Anon., Cursor t1undi: 
(The Cursor of the ~!orld), ed., Richard t~orris (London: Kegan, Paul, 
Trench, Trubner and Company; 1893), I, 126-36; D.B. Davis, Q.E_. cit., 
p. 97; Jordan, QE_.cit., p. 257; Eric Voegelin, The 1,ew Science of 
Politics: An lntrocfuction (Chicago: University of Chicago 
Press, 1952), pp. 45-46; Frederick Hertz, tlationalism in History 
and Politics (New York: Oxford University Press, 1944), p. 57; 
Jacques Barzun, The French Race: Theories of Its Origins and 
Their Social and Political I~ lications (New York: Columbia 
n1Versity Press, 9 ·5 , passim; ean Bodin, Method for the Easy 

Comprehension of History, trans. Beatrice Reynolds (l-;ew York: 
Columbia University Press, 1945), p. 363 et passim; and 
Jones, 1 oc. cit. -

182 
Houdoy, Q.£_. cit., pp. 38-39; Ellis 1 2.E.· cit., p. 179. 

183 
David C. Douglas, The r:orman Achiever;ent, 1050-1100 (Berkeley: 

University of California Press, 1969), pp. 123-24, 131, 199, et 
passim; Castro, Q.£_. cit., 158-76 £!. passir:i. For an admirable-, 
short suir.mary, ~ee H.R. Trevor-f'?oper, Tile Rise of Christian Europe 
{New York: Harcourt, Brace, and ~orld; 1965), pp. 118-20. 

184 
Ellis, The Soul of Spain (Boston: Houghton Mifflin 

Company, n.d.), p. 79. 

185 
Bodin was astonished that 11Spani5h princes" should claim 

descent from ''barbarians"; see his nethod ... , loc. cit. For an 
inter~sting discussion of the interplay of raceTde~and class 
i~perativcs in defining the Spanish conception of honor, see 
Henry t-:.ar.·;en, The Spanish Inauisition {London: Wcidcnfeldt and 
Nicolson, 1965), pp. 135-36. 

186 
Ellis, Soul of Spain, 2£.· cit., pp. 76-79; idem, Studies in 
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the,Psyc~oloqy of ~ex~_loc. cit., pp. 146-47, 181. Freyre himself 
lim1ts h1s gcneral1zat1ons to Portugal, refusing to make blanket 
state~ents about the "Iberian" character. See his Brazil: 
An Interpretation (New York: Alfred A. Knopf, 1947}, pp. 18-21; 
and also his The Masters and the Slaves, trans. Samuel Putnam, 
(abridged; New York: Alfred A. Kn0pf, 1956), pp. 18, 162, 166. 
For a critique of Freyre's position, see C.R. Boxer, Race Relations 
in the Portuguese Colonial Empire ("University of Virgrn1a 
Lectures," 1962; Oxford: Clarendon Press, 1963), passim. 

187 
Ellis, Studies of the Psycholoqy of Sex, lac. cit., pp. 149-

51, 179; Houdoy, QE_. cit., p. 40 .£!_ passim; Gilbert and Kuhn, 
.QQ__. cit., p. 114; Jacob Burckhardt, The Civilization of the 
Renamance in Ital , trans. S.G. Middler:iorc (r:ew York: Harper 
orchbooks, 1958 , II, 292, 340, 342; Ruth Kelso, Doctrine 

for the REnaissance Lady (Urbana: University of Illinois Press, 
1956), pp. 193-96; Baldassare Castiglioni, The Book of the Courtier, 
trans. Leonard Eckstein Opdycke (flew York: Horace Liveright, 
1929), pp. 290-95. 

188 
The psychological impact of living for centuries amidst a 

Seil of generally fair-haired Gentiles no doubt was chiefly responsi
ble for slowly 11Teutonizing" the Ashkenazim's color preferences. 
But intermarriage, even though it did not tar.c place en a signifi
cant scale before the nineteenth century, probably also had 
something to do \'lith it; see Juan Car.as I discussion of "the 
variability of ... somatic characteristics of the misnamed Jewish 
Race," in his Racial ~~yths ("Race Cuestions in rfodern Scfonce"; 
Unesco, 1958), p. 30. (Even the most diverse and far-flung 
branches of the Je\·lish peopl c, however, show more evidence of a 
con:'11on, Eastern Mediterranean "racial II origin than Comas is willing 
to ac!r.iit; see, for exar::ple, A.E. t·~ourant, Tile Distribution of the 
Human Blood Groups [Oxford: Blac~~ell Science Publications, 
l95~], pp. 70-74,) For treatments of the strong Hispanic e~phasis 
on 1 irr.pieza or 11purity 11 of blood and rel igion 1 as \':ell as 
of its parallel among the Sephardilil, see: Henry Charles Lee, A. 
History of the Inquisition in Spain (New York: The Macmillan Company, 
1922 [ 906-07]), II, 285-314; Kamen, QE_. cit., 177-36; Castro, 
.QQ__. cit., pp. 489, 524-27; and J.H. Elliot, Jrr,1eria1 Spain, 
Ttr69-=1'716 (New York: St. ~:artin 1 s Press, 1964 , pp. 213-16. 
Almost four centuries after the Great Expulsion, Isaac Mayer Wise 
attributed the continued adherence to Judaism of the Sephardirn's 
Jl.merican descendants to the uninterrupted workings of the sarr.e 
pride in birth: 

'They are very proud of their descent. They lay the 
greatest stress on the genealogical tree. Hence 
Jewish history is of prime irnporta~ce in their eyes. 
They like to hear about the Jewish worthies of afore-tir.ie. 
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The princes of Judah and the heroes of the olden 
days are of greatest interest to them, because their 
blood flows through the veins of the present generation 
of Jews. Ancestral pride of birth has been beaten 
out of the German and the Polish Jews with whip and 
knout; but it has persisted in these fmerican 
Portuguese. 11 (See Reminiscences by Isaac M. Wise, trans. 
David Philipson [Cincinnati: Leo Wise and Company, 1901], 
p. 216.} 

189 
Castro, Q.E_. cit., p. 571; Graetz, .Q.Q.• cit., III, 229, IV, 

389; Boxer, Dutch Seaborne Empire, .QE_. cit., p. 129; Cecil 
Roth, A History of the Marranos (Philadelphia: The Jewish 
Publication Soc1cty of America, 1941), p. 249. 

190 
Sarachek, .QE_. cit., pp. 19, 48, 85-86, et pisst1; Barzila~, 

££_. cit., p. 120; B. Netamyahu, Don Isaac Abravene Philadelphia: 
The JC\'lish Publication Society of America, 1968 (1gs3J), pp. 97, 
100, 1'!2, 154. 

191 
Sarachek, 2£.· cit., p. 26. 

192 
Pirke De Rabbi Eliezer xxiii, .QR_. cit., pp. 172-73. 

193 
Ibid., the notes thereto. 

194 
Rudolph Glanz, The Jew in Old /lmerican Folklore (New York: 

By the ·author with the assistance of the Alexander Kohut r-:erroria 1 
Foundation, 1961), p. 7. 

195 
The idea, h'hich has since become a sociological comrr;onplace, 

that the Negro in the United States has acted as a lightening 
rod siphoning off prejudices that v:ould otherwise be vented at 
the expense of the Jew was first advanced more than a century 
ago, by the J.J. Eenjamin, a world-travelling Jew fro~ the Balkans. 
See his Three Years in f.rr.erica, 1859-62, trans. Charles 
RenH:off (Philacelphia: The Jevdsh Publication Society of P.rr.erica, 
1956), I, 76; and also: Tr.~- Adorno et al., The Authoritarian 
Personality ("Studies in Prejudice"; r:ewYork: Science Editions, 
John Wiley and Sons; 1964 (1950)), Part II, pp. 824-25; and 
Bruno Bettelheim and !·~orris Jar.owitz, Dynamics of Prejudice: 
~cholooical ar.d Sociolooical Stud' at Vctci::ans (r,ew York: 
Harper an Brothers, 1951 , pp. 41-42 £!_ passir.:. 
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196 
Janson, £.P.· cit., p. 119. For the racist content of medieval 

anti-Semitism, see: !1ontefiore and Lowe, QQ_. cit., p. 626; Trachten
berg, The Devil and the Jews: The Medi eva ,--Cance ti on of the 
Jew an Its Re ation to r~odern J\ntisemitism flew ark: a e 
University Press, 1947), pp. 50-52 et *assim; A. Lukyn Williams, 
Adversus Judaeos: A Bird's-Eve View o Christian A olo ia Until 
the Renaissance Cambridge: Cambridge University Press, 1935 , 
p. 387; Klibansky, Panofsky, and Fritzl, .Q.E_. cit., pp. 131-32; 
Joseph Reider, "Jews in Medieval Art, 11 in Essays on Antisemitism, 
ed. Koppel S. Pinson (New York: Conference on Jewish Relations, 
1946), pp. 97-102; and also the discussion in note 75 supra. 
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Cecil Roth, A History of the Jews in England (3d ed.; 

Oxford: Clarendon Press, 1964), p. 155. Though estimates vary 
widely, the most reliable place the Jewish component of the Iberian 
Peninsula's population prior to 1492 at 200,000 to 250,000, some 
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path, three out of four responded to the cruel choice of baptism 
or expulsion which the Spanish Crown forced upon them by opting 
for exile. See: Castro, on. cit., p. 509; and Lea, on. cit., I, 
142. ~ - ~ -
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202 
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